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$5.1: \D&SHA He late Author of the Original, and End of Civil 
; = Power, under the name of Eutactss Philodemius, 
OV. hath thought fic to queſtion two things ſer 
Ws down by DoGtor Hammond in his Adreſſe to 
SAS the General,and Co: nſel of War. The firſt is this 
Affirmation , That the Few under Gods own Go- Pag-5- 
vernment might whelly give up himſelf, and his Freedome to his Maſters 
will (the power of life being, onely exempted ) and by having his eare 
bored, might of a Free-man become a Slave for ever. 
$. 2. The ſ{ccond is this Queſtion, Whether ever any man was PI£-15- 
by God or Nature inveſted with power over bis own Life, i. e. to take 
away his own life, or to hill bimſelf ? | 
$.3. This Afirmation,and this Qveſtion;he willingly acknow- 
ledges, and is content that the ©yeſtion ſh:ll be interpreted 
a down-right Negaion, That never any man was by God or Nature 
inveſted with power over bis own life , or power to hill himſelfe. 
And having thus confeſt the citation, as farre as concerns 
A 2 him. 
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him, it remains that. I procecd to juſtifie both parts of it. And 
to that end, I ſhall think my ſelf ſufficient: y fortified by two 
advantages , which that Author hath been pleaſed to allow me 
In this matter. 
$.4. Firſt,that it 15 not any = of Dotor Hammond,but 
the plain words ct Scripture, which are, under his name, thus 
oppoſed by this Author in both places. The former is zn ter- 
minzs, Exodus 21. at the beginning. If the ſervant ſhall plainly ſay, 
T luwve my Maſter, &c. I will not go out free , Then his Maſjer ſhall 
bring bim to the Fudges, &c. And his Maſter ſhall bore his eare thorow 
With an awle , and he ſhall ſerve him for ever. And again, Det. 
15.16. Andit ſha!l be, if be (i.e. the ſervant ſet free at the Sab= 
batick year ) ſay un'o thee, 1 will not go away from thee, &c, Then 
theu ſbalt take an awle , and thruſt it thorow his eare unto the door, 
and be ſhall be thy ſervant for ever ; and alſo to thy hand-maid thou 
ſhalt do likewiſe. 
$.5- That a plain place of Scripture ſhould be thus miſtaken 
for an Afſertion of Do&tor Hammond, I am not permitted to 
ſuſpe, becauſe that Author hath to his mention of the Doors 
Name added the teſtimony of Gen. 21. which, though it be a 
miſtake, I ſuppoſe, ofthePrinter, for Ex.21. will yct be a com- 
peiens teſtimony of that Authors opinion,that Doftor Hammond 
ad Moſes on his fide, and conſequently, that both were to be 
involv'd by him in the ſame on, 
$6.6. The ſame, I ſuppoſe, I may aſſume of the other Negaticn 
queſtioned by him, that *tis in Dofor Hammond, but the repeat- 
ing of the 6. Commandment | Thou ſhalt n:t kill ] according to 
the latitude wherein all Jewiſh and Chriſtian Writers have in- 
terprered it to the prohibition of ſelf-murder , as hath been 
ſhewcd by him at large in another place. | 
$.7. Having mentioned this firft advantage againſt this Author, 
ſufficient certainly to ſecuce Doftor Hammond from his blame, 
and to make any Apologie for him unneceffary , and well-nigh 
ſcanda{ous, (the ord of God being ableto plead its own cauſe, 
without the afliſtance of any humane Advccate) 1 have yet the 
benefit of a ſecond kindnefſe allowed me by this nnknown ad- 
verſary z which, though Scri-ture were not of Authority with 
him, would cacourage the DoGor not tg fear the falling _ 
1s 
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his diſpleaſure. That is, the unreconcileableneſſe of thoſe two 
opinions (the one with theother) which he is pleaſed to con- 
front to Doftor Hammond, viz. that it ſhould be unlawful for a 
Jewro give up his Freedome, (aid that ſervitude ſhould be,as he 
calls it, an unnatural ſervitude ) and yet that it ſhould be put.in 
his power by God and Nature (for that is to affirm it lawful, and 
agrecable to Nature) to take away his own Life, or to kill 
himſelf, For it being by Fob mentioned as an Aphoriſm of com- 
mon Nature, that a man will fur hz life give all be hath; and in 
the accounts and praiſes of all men, that of Liberty being part 
of that all; It will coniequently be unrealonable, and impoſfli- 
ble for him that hath once affirmed the parting with ones free» 
dome to be an unnatural ſer vide, to deny the killing of himſelf to 
be an unnatural narther : And therefore, having fo tair advan- 
tages before me, not onely the O_ in terminis on my fide, 
but this Adverſary, by ſo eafte a conſequence, become my Second 
alſo,I am (not unwillingly) ver fqn to tender a brict reply 
to thoſe reaſons, which ſem to have drawn this Author into 
this caſual diſpute; and to endeavour the preventing of thoſe 
Errours, to which, a Philodemius, or popular Diſputer may in 
ſuch an Ape of Licentiouſneſſe betray others. 
$.8. To the caſe of the Fewiſh Servant, giving up his freedome 
to his Maſter, ( which was by the Door mentioned out of 
Moſes) the Author bath framed three Anſwers. | 
$. 9. The firſt, That it cannot be affirmed upon good and pregnant 
grounds, that from Nature the Few had any ſuch power, but that God 
only permitted it to be ſo; and the Few , by this unnatural ſervitude to 
his Maſter , ws a fit type of that ſlavery that man ſhould be in unto 
Sinne, to obey it in the luſts thereof ; for his ſervants we are whom 
we obey. 
$.10. To thisI anſwer, That the aftirmation of Moſes in the 
Scripture, | That this was permitted by God to the Fewes| is to 
me a good and pregnant ground that the Jew had this power under 
Gods own Gouernment , which is all that he affirms to be at- 
firmed by Do&or Hammond in that place; and therefore, the 
putting in thoſe other words | Of the Fewes not having it from 
exc ſcems to be on purpoſe deſigned to take off from the 
clearneſſe, and the pregnancie of the probation, and ſo onely 
3 to 
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to darken, but not to invalidate the argument. 

$. 11. But thn ſecondly, I adde, that Gods permitting any 
thing to any man, is a pregnznt argument, th. t from Na wre 
that man ba'h that power : It by Power we mean a moral power, 
or power of doing it without finne ; And if by Gods permiſſion we 
underſtand his Approbation, as of a lawful fa&. For, thus it is 
certain, that God' never ſo permits, as to approve ( or not prohi- 
bite) any thing, which by the Luw of Nature-may not be done 
without finne. For the Law of Nature b.ing the Law of God, as 
truly as any poſitive Law of his promulgating; and Gedin all 
his Lawes being conſtant to himſelf, fo tar as never to prohibite, 
and permit the ſame thing at the ſame time to the ſame men ; It 
is moſt certain, that what God thus permits, Nature permits 
alſo, 2. e. leaves it lawfhil to be done , or poſſible without 
SHMne. 

$.12. But if by Permifron this Author means no more tlien 
diſpenfation,or grant of preſent Impunity, ſuch as in the Fewiſb 
Common-wealth was (for the hardneſſe of their hearts) allowed 
in the buſinefſe of Divorce, or (for the multiplying of them) in 
Polygamie, then it will ſfurercft upon him to prove,and not only 
Cas he ſaith)to ſuppoſe,that God thus(and thus oral paar 
it to be ſo: But this I ſhall ſuppoſe impoſſible to be proved, 
though it cannot lie upon me to demonſtrate the Negative, nor 
ſhall I ſo much fear the probablenefle of his unprov'd ground- 
Tefle freppoſition, as to endeavour it. For indeed, what degree of 
likeneſſe is there betwixt thoſe divorces and polygamies, ( which 
were fuch inordinate Liberties ) and this other of diveſting 
himſelf of Liberty * Only the ſame that is betwixt two Con- 
traries, 

S. 13. T ſhall not need further to inſiſt on this, both for the 
plain words of Scripture, and becauſe it is the acknowledgment 
of this very Author, pag. 18. That this may lawfully be done for 
the obtaining of a grea'er good; which being compared with Rom.3. 
ver.$. makes up a demonſtration, that a man h:th this power, 


* 2.e. that he may lawfully do it. For tis not the intuition of the 


greateſt moral good, much lefle of the greateſt advantage to my ſelt 
Or any other, that may make that lawful which in it ſelf is un- 


lawful, or which by nature man hath not power to do, . 
An 
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$. 14+ And therefore, when he addes, | That in thir the Few 
was a fit type of mans ſlavery to ſinne | as "twill be eafily gran ted, 
that he was (as type ſignifies Image or Embleme ) ſo fare it will 
not prove that this ſervitude of the Few was an unnatural ſervie 
tide,any more then any other parts of the Judaical Lawy(which 
either in the intention of the Law-giver , -or by the wit of Man 
can be madean Image of any preſent ſtate or condition of ren) 
can by thatone Argument be proved to be unnatzfral. For, fare 
all types are not by that one evidence of their being types demon- 
ſtrated to be ſmfyl , eſpecially when they are inſtiruited or per- 
mitted by God, and by that appear to be agreeable to his wil, 
in oppoſition-to , or variation from which , all fine or obliqhity 
conſiſts : Or if this charge muſt fall fingly on this Type, but not 
on all others, (as ſure the Paſſeover, which was a type, was not 
ct unnatural,and ſo of the reſt) then muſt this'charge be proved 
y ſome other medium, then by this onely, that it is a Thpc 5 
and till that be produced, I mnft think this way of diſcourſe 


(which fiſt ſuppoſes this giving up of the ewes Liberty to be a 


Type, & then concludes it wmatural for being ſuch) to be the 
proving of quidlibet ex quolibet ; the ſame with his, which firft 
{uppoſes a live man to bea Pifare, and then ſends him a chal- 
lenge for being ſuch : Certainly ſuch reaſoning is too very 
looſe, and light, to ſet any good Charatfer on that cauſe that 
wants ſuch ſupporters. 

$.15. His ſecond anſwer is yet a little more ſtrange,and ſerch 
as could not yet cafily have been foreſeen, or expetted ; That 
his having his eare bored, was a puniſhment for his contempt of that 
Liberty,&c. *Tis ſufhciently known that this boring of the eare 
was the ceremony of receiving a Servant among the Fewes; and 
therefore, when David ſaith of Chriſt , But mine eare baſt thou 
opened, *ris acknowledg'd, that thereby was denored his taking 
on him the form of a ou. This boring of the eare with-an awle 
was no very painful thing, ſure not ſo much as Circumciſion 3 


and yet *twould be a little ſtrange, that when a Proſelite was re- 


ceived among the Fews withCircumcifion,that ſhould be deemed a 
puniſhment on him for his not.continuing a Gentile;or that his 


Converfton to Judaiſme,of which this was the Ceremony,ſhoald 


be thercupon counted an unnatural Sinne; The ab |< 
rgu- 
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Arguments as theſe, would require a more cheartul and plea- 
fant humour, then the times, or occaſion of theſe debates will 
well permit. 

$.16. The laſt Anſwer looks a little more demurely , That 
his giving himſelf up to be a ſlave for ever, did referre to, and termi- 
nate in the year of Jubilee, &c. and that be did not make bimſelf irre - 
coverably a ſlave, &c. | That this was to terminate in the yeare of 
Fubilee } is ſaid without farther proot, then only of this unte- 
ſiified affirmation in a parentheſis, That that was the year of his free- 
dome from that ſervitude which the corruption of bis own will had 
brought upon him : which is the fron a thing by a bare repeating 
of it in other words , and onely throwing a little dirt upon it. 
For how doth it appeare that it is a' piece of Corruption ( fora 
man that loves;zs Maſter, as the Text faith, and is better pleaſcd 
With his ſervice, then with his former liberty ) thus to chooſe 
that which he likes beſt? Or how comes the caſting of Liberty 
to be a corruption of the will, when caſting off yokes, and ſervitude, is 
made capable of ſo good a charaffer ? Had the words of Saint 
Paul, ſpeaking of ſervants , | If thoucanſt be free, uſe it rather ] 
been brought to back this bare Aſertion, there had been ſome 
tolerable excuſe for ſuch a begging of the queſtion as this : But 


thoſe words extend not to a command, that every man ſhould be 


obliged to be free, that can, but only to a permiſſion, that, if he 
will rather uſe it (i.e. preferre this Liberty ) he moſt lawfully, 
and commendably may. But this Author hath not thought hr 
to make this interpretation, or account of that place neceffary 
to be given him. As for the truth of his Affirmation , that this 
Bondman with his eare bored, was releaſed at the year of Jubilee, tis 
that, which,as it doth not well conhiſt with the words of Moſes, 
[ He ſball ſerve him for ever Ex0d.21.6. & Deut. 15. 17. ſo it is 
not proved by any other place,or made probable that| for ever 
is not an abſolute | for ever. One place in Leviticws, there is, 
Chap.25.41. which faith, that the poor Brother that is ſold to 
be a bond-ſervant, (ball be free at the year of Jubilee, and propor- 
tionably the ſervant (ſpoken of by me in Exodus & Deuteronomy ) 
is to be ſet tree from that ſervitude,” to which he was ſold, 
(i.e. the forced and conftrein'd, not purely voluntary ſervitude) 
in the ſeventh , or ſabbatick year , and ſo by the ſame reaſon 
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in the Jubilee , which is the great Sabbatickh ( made up of ſeven” 
- times ſeven ) inthe place of Leviticas. - 
S. 17. But this Author muſt mark, that this perſon thus ſet 
free, is not the Few of whom Door Hammond ſpake , but the 
other that hath made the whintary ſurrender of his Liberty,he that 
when the Sabbatick yeare comes ( or confequently the yeare of 
Tubilee,which off rs him the ſame releaſe) reſolves, that he will 
not go out free, refuſes to make uſe of the advantage of a "gr 
and ſo hath no more releaſes bchind ; and conſequently by this 
aft of his is in an irreverſible eſtate, remains a ſervant for ever. And 
ſo this more {; ecious anjwer appears to have as little of truth, 
or ſubſtance in it; as the two former, | | 
$. 18. To which, yet TI might further adde, That in caſe it- 
were granted,that the next'year of Jubilee gave this man feleaſe 
alſo,yet would not this avoid the concludency of this place for' 
the pan 37 of giving up our liberty ( which is the only point 
in hand 5) becauſe he that can do it for ſeven, or for fifty yeares, 
can ſurely do it : and although having done it, he ſhall have 
Liberty, atter that number of years, to retra&, if he pleaſe, yet 
is this no obligation that he ſhall retra&, but only a priviledge 
that he may; which priviledge he may again as htdty deny 
himſelfe to make uſe of , + as before he did of his firſt Li- © 
berty.. - 
$.19. Mean while the concluſion, or cloſe of this Authors rea- * 
ſoning is a little more extraordinary yet. For having from (the 
oogpoy paguerdy of ) the Fubilee, inferr'd that he did: not make 
himſelf irrecoverably a ſlave, he proceeds. | And if fo (i.e. ſure, 
if he made not himſelf a ſlave irrecoverably -) where' is the warrant 
from God, or Nature, for paſſing away bis freedome, or Liberty at a!l ? 
and if ſo, how. without recall, and irreverſibly ? | Is it poſſible 
this Author could think theſe Concluſtons demonſtrated ſo 
logically, as that he ſhould ſet them down by way of que- 
ftion., which ſuppoſes them irrefragable az the firſt ask- 
Ing ? 
S. 20. For thefirſt of them, is not the contrary moſt demon= *' 
ſtrable? that if hewere a ſave till the year of Fubilee,(as *tis con- 
feſt he was, and withal that he was ſo by Gods permifron) there 
there is warrant from God for paſſing, away bis Liberty in ſome pry | 
B ang * 
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and for ſome ſpace, though not irrevocably. Doth not he ſerve 
at all, that ſerves not eternally? or is that no warrant at all, 
which is ſuch for a limited time only ? Then ſure are. we not 
at all permitted to be men, or warranted by God or Nature to live 
in this world, becauſe we have our Fubilee too, our time of 
manumiſion trom hence, 

S$. 21. And for the ſecond, what is that but a plain Circle, 
firſt to inferre the [not at all | from the = irrevocably | and 
then in ſame breath, the [not irrevocably ] trom the | not at all. | 
How reconcileable this is with the Authours popular title of 
Philodemius, T diſpute not ; but reſolve, it is not the particular 
merit which beſtowed on him that other more regular of Eu- 
tatius. 

$.22. And for the dexterity that is expreſt in the conclufton 
of the whole ſe&ion, | That therefore,that abſolute and unreſerved 
reſignation of a mans native Liberty, &c. without any juſt condition, 
or adequate change , ( which, ſaith he, is hereby pleaded for by 
the Doftor ) can have no riſe or origination from God, or reaſonable 
nature] ( impoſing on the DoFor,diretly againſt his ſenſe,thoſe 
words of ſo irrational importance, | without any juſt condition, or 
adequate exchange] 1 ſhall ſuppoſe that this was an effeft of the 
neceffary wants of his cauſe, and a diſcreet previſion that his 
Concluſion could not ſubſiſt without ſuch ſupplies, which made 
him venture on ſuch indireC& means, 

$. 23, For DoQor Hammond is not ſuch an enemy to man- 
kinde, as to plead for ſuch irrational aftings, or to become 
his advocate that makes imprudent, or unthrifty bargaines , 
(Rouge by the ſtrength of his free will to evil, he may poſlibl 

o ſo ſometimes, and be obliged by his own a&, and juſtly ſut- 
ter the inconveniences, and ſmarts of it ) but reſfolveth, that 
both the Campanians in their dedition , and the Barbarians in 
their requeſt to the Romans, that they might have leave to b:= 
come their ſervants; and the Few in Moſes's ſuppoſition , that 
loved bis ys id and preferr'd his ſervice before bis manumiſſion, 
(1ſhall adde my ſelfe alſo, who profeſle to prefer (in my choice 
for my ſelt) ſubjeFion before abſolute Liberty , nay before S9- 
verdignty it felt ; and believe it a farre more ſober , and conſe- 
quently rational ſpeech in Saul, 1 Sam.9.21, which expreſt ſome 
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averſation to Saruels propoſal about anvinting him , then that 
other of Abſolons, O that I were a Juage, or King, &c. ) did all 
part with their Liberty upon adequate exchanges, ſuch, as they 
(which were the fitteſt judges what themſelvs thought)did con- 
ceive to be the full worth of the commodity they parted with: 
And ſuch a rational power of parting with Fre fin Liberty for 
ſomewhat that I like better, (3. e. tor ſubjefion to Government, 
which is, 1. in it ſelf, farre removed from ſlavery; and 2. is 
the onely way to ſecure men from the danger of it) is all that 
that Addreſſe had occaſion to affert, or plead for at that time. 
$6.24.One thing more there is, which I may be allowed to add, 
(having thus far reply'd to all his anfwers)that the concluſion 
which was in the Addreſſe inferr'd from that praftice of the 
Jews, was farther confirm'd by the praftice of diverſe Heathens, 
who can neither be excuſed by the pretcnce of a permiſjon, or 
ſpeciall difþenſation from God to doe unnaturall things (as he 
thinks may be affirmed ofthe Few)nor yet were obſerved by the 
moſt rational Hiſtorians to havedone any thing contrary toRea- 
ſon or Nature, in changing abſolute Liberty for ſorwhat which 
ſeemed better, and more advantagious to them, to wit, for ſe- 
curity, and protection, 7.e. 1n Ty a ſtate of common boſiility, 
(the unhappieft lot in nature _) for that other (ſet down by the 
Apoſtle as the obje& of their Chriſtian * purſuite, and emulation, + 1, ;, fe 
and * contention ) a quiet ſetled peace. The advantage of which z,65yyy. 
change, ke that isnot inclined to acknowledge, muſt be of a *gia, ua - 
temper of minde or body ſo diſtant from that which God hath 9+ 1novx«- 
given me;that I ſhall not wonder, that that which ſeemes to me S%: 
moſt demonſtrafively-aſſerted, is to him ſo farre from being 
acknowledged ſuch. Tſhall adde no more to the vindicating of 
the firſt propoſition, till 1 meet with the temptation of better, or 
more dangerous arguments againſt it. 
$. 25. I proceed as briefly to the ſecond, which is pro- 
poſed in the Addreſſe by way of queſtion , Jhether ever any man 
was by Ged , or Nature , inveſted with power of his own Life, 
i. e. with power to take away his own Life, to hill bimſelfe 2? 
The vindicating of which, I muſt acknowledge a taske, to 
which I did not expe& that the Doftor ſhould be calPFd; 
having not;ztill now, been fo fully convinccd of the dange hart! 
| B 2 ill 
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311, conſequences of favouring the exceſſcs of thoſe mens 
wits, who. have maintained paradoxes, or of the improvi- 
dence of thoſe that have tempted others by the publiſhing of 
them. | 

6. 26. For certainly about two years ſince, before the time, 
that the poftthumous Brafzy : was ſet out, aman might in this 
Nation have adventur'dto haveasked ſo calmea queſtion [ whe- 
ther a man might Lawfully kill himſelf? | and nor: have feared a 
challenge in print for this injury, or encroachment upon the 11- 
berty of our Nature. AndI.conceivethoſe Lawes of our Land, 
which have look'd on this ſelfe-ſaughter as an inhumane crime, 
and puniſh'd it after Death,with the deniall of Chriſtian buriall,8 
a marke of reproach upon the grave,might,when time was,have 
been able to have come in to the aſſiſtance of ſo known a truth ; 

. had not the ſacred rites of Chriſtian buriall been now ſo deſpiſed, 
and profaned, that the wanting them hath ceaſed to be eſteemed 
a puniſhment among us ; had not the Cuſtome of killing other 

men ſo haraſs'd our conſciences,and obliterated all the remain- 
ders of wfitten,and-unwritten- Lawes,that we need not be won- 
dred at, if the ſwords, which have been ſo fleſht abroad, miſtake 
their way ſomrimes,& return on the owners breaſts. And laſtly, 
had not the deduQtion been ſo prone,and eafie from the General, 
to the particulars, from the Lawfulneſſe of a Nations deſtroying 
it ſelfe, to a ſreſe perſons going and doing likewiſe, from the 
juſtifying ofcivil inteſtine ſlaughters of the pub/ike , to that other 

. more tolerable crime of a ſinyle violence, 

'$. 26. Asitis,I ſhall not endeavour to perſwade my ſelfe(as 
the Pyrrhonian in Sextys Emyiricus would teach me to do) that 
I was in a dream, when read D. Hammond cited,and confuted * 
for thus affirming ? I muſt rather provide for the encounter,and 
haſtcn to anſwer the arguments, whichthis Author hath offered 
againſt this branch of the ſixth Commandment (as he met with ic 
in the DoCttors hands) or elſe *twil be poſſible this opinion may 

ather,Proſelztes alſo in this age, wherein nothing can be ſaid fo 
incredible, which ſome men doe not-makea ſhift to take up,and 

believe very contentedly, 
$. 27. His firſtargument is drawne from the Do@ors con- 
cclon, that mar hath power ſrom God an4 Nature over his _ 
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body to cut and lance it,and over. his owne freedome to paſſe it away; 
from whence, if he docany thing ,: he muſt undertake to con- 
clude , that therefore he hath tower over bis life alfo; And to do 
.that, he muſt make good theſe three things : 

$.'28. 1. Thatſince the confutation of the former propoſi- 
tion, he hath now chang'd his minde, and agrees with Do@or 
Hammond, that a man hath from God or Nature power over his 
freedome to paſſe it away, (for otherwiſe, though it will be an ad- 
vantage againſt Doftor Hammond, who confeſs it, yet will it not 
be of uſe to himſelf who profeſſeth the contrary Jand again,that 
he hath forgotten what in his very laſt period he had affirmed, 
[ that God dothnot intruſk and allow any man to have power to deſtroy 
his own image, 1, e. to take away mans life, bit him , or tkem whom 
he makes Gods, i. e. Magiſtrates to whom he deputes his own place | 
for ſure.it cannot be thought, that every. private man in the com- 
munity of Nature, is ſuch aVicegerent of God, or Magiſtrate. 

$.29. 2. That the argument , a minori ad majus affirmatit?, is 
valid,againſt all Logick, viz : That he that hath power over the 
body, or over freedome, is ſuppoſed to have power over Liſe al(o; 
and ſo that the Surgeon , that may ſcarifie the fleſh, or cut off an 
Arme, ma bros as Lawfully flaſh the throate , and cut oF 
the head alſo; and in like manner that the Mafter,by being ſuch, 
is become the 7udge of his Servant, and hathamong Chriſtians 
that power of his Life , which he hath ſeldom been allowed a- 
mong the worſt of Heathens, # 

$.30. And3z. That God, which hath put ſomething in cur 
power , Is thercby obliged to reſerve nothing to himſelf; Or 
that by giving us the wſus frutus , or benefits of Lite, he hath gi- 
vcn us the abſolute dominion, and propricty of it alſo, 

\$. 31. But withoutcither of theſe threemore difhcult under- 
takings, the Authour hath attempted an eaſter waysby ſuppoſing 
that neither cutting of fleſh, nor Parting with freedome may be en- 
Cured by God or Nature, unleſſe they referre to ſuch an end, where- 
by a farre greater good is to be en'oyed, and obtained : that cutting 
or lancing ( without this neceſſary circumſtance of a greater good) is 
a ſtep or degree toward (elſ-murther , &c. From whence the Con- 
cluſion , I ſuppoſe, muſt be, that by the ſame reaſon the Killing 
of ones ſelf, may thcn alſo be conceiv'd allowable by God, when 
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it is referr'd by me to ſuch an end, whereby a far greater good ;5 
to be enjoyed, and obtained,but never elſe. 

. 32. To whichl ſhall make theſe clear Replyes, 1. Thata 
thing dire&ly forbidden by God, cannot be thought approveable 
by him,upon the referring of it to a moral((much leffe if it be but 
an advantagiou or profitable ) good end. Their danmation is juſt, 
that ſay , they may doe evill that good may come. And that this js 
not a begging of the queſtion ; but that, indeed, ſelf-bomicide is 
evill, and forbidden by God, will be clear by remembring theſe 
three things, 1. That the command of not killing, is indefinite; 
and that he that khils himſelf , doth certainly kil/, that he that 
ſheds his own blood , ſbeds the blood of a Man : and 2. That the 
Image of God reſiding on him (which is the po_ of this prohi- 
bition in Moſes, Gen.g. 6.) is as truly fo, when "tis beheld in the 
reflexion, as when in the dired line, in my ſelf, as in any other 
man. 3. Thatthe power of Life is reſerved a peculiar to God, 
and not comrzunicated to the Creature,(fave onely to his Vice- 
gerent ) which may thus _—_ Godas the Creator of the World, 
& ſole doner of life, muſt be acknowledged to have the dominion 
overit : This dominion conſequently is commuicated to none but 
to thoſe to whom by God it is communicated; To the Magiſtrate 
this power is given by that Law of God, whereby he preſcribes the 
putting certain Malefaftors to Death ; and whereby he conſti- 
tutes the Magiſtrate his Vice-gerent on Earth, and ſo the executi- 
oner of that Law, an avenger 7. wrath, Rom.13. And whoſoever 
will challenge thelike pow2r, muſt ſhew the like charter and eyi- 
dence; and it he cannot doe that;that is ſufficient to prove that 
he bath it not; As *tis ſufficient to cenvid? any man of the in- 
juſtice of any his claime to my eſtate , that he cannot ſhew any 
deed whereby it was convey'd to him from me; And there need 
no other Afrmative proof againſt ſuch an one, then that it was 
once in me, and it appears not how it parted from me to any 
other. And therefore, till ſome evidence be roduced, (which I 
ſuppoſe will never be) that this power of life is made over from 
God to every private man , the demonſtration is abundantly 
clear , that that power is not in any private man any more over 
bimſelf then others. And it is obſervable to this very purpoſe, 
that though theStoickg;to teach theirDiſciples apathy,or courage 
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againſt whatſoever events,did talk of that ſure remedy againſt 
all temporal preſſures, the going ont, or killing themſelves,(looking 
on it favourably as a rejuge or ny from all thoſe things 
which wer otherwiſe be phanſied unſupportable ) yet when 
they conſidered it this other way, (as every thing,they ſaid,had 
two handles) i. e. in reſpc& of God, who placed them here; it 
was generally reſolved by them, viz. by Seneca,and the wiſeſt of 
them, ( and the more fooliſh of that Se are ſeldome found to 
pradfiſe the contrary ) that we muſt not on our own heads de- 
ſert our ſtation, but maintain that ground on which our General 
hath ſet us, and wait with courage and patience, till he think 
fit to command us off again. As for the other two, power 0- 
ver the fleſh, and the freedome, rhe cutting of one,and parting with 
the other, rhey are no degrees toward the taking away life, but 
on the contrary are uſed on purpoſe tor the preſerving of it, 
in its being, or well being, the one by the rules of phyfick, the 
other of policie; and therefore is the power of thoſe allowed 
us by God and Nature, becauſe they are thus-inftrumental to 
that end, and ſubmitted to our diſcretion, becauſe they may be 
ſo. Thus are ſome things referred to the Stewards judgment,and 
put into his power, to diſpoſe of for the good of the Pans and 
yet others reſervd peculiar, and ſacredin the Maſters own hands. 
Thus are my V/ritings put into my Lawyers hand , for him to 
uſe to the preſerving, of my Eſtatez yet is not my Eſtate pux 
into his power to diſpoſe of it at his pleaſurefor ſome greater 
end. And the argument would be very infirm, becauſe that 
power which the Steward or Lawyer hath intruſted to him,ought 
not to be uſed by him,but in order to ſome good end; that there- 
fore, that which is not ſo entruſted to him , may be thus aſſy- 
med alſo. Some rayes there have alwayes been communicated 
from Heaven to this Earth of oursz and yet ſome Flowers of 
that celeſtial Crown , which have been reſerved as ſacred, and in- 
communicable. And ſo there will be no kind of weight or con- 
cludencie in this preſent way of arguing, this ba{/ancing of fleſh or 
liberty with Life, till it appear alſo from the ſame, or equal evi- 
dence, that thoſe are reſerved ”y God, as Life appears to be. This 


certainly, without any more help, Is a full ſatisfa&tion to this 
argument. 
But 
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'$.53- But then ſecondly, & ex abundanti, the Killing my felf 
i5no way ordinable to good. 1.”T is-not ordinable to mine own 
preſent worldly advantage, as lancing., and ſubjeZtion may be, that is 
cleare; and that is a reaſon why God ſhould not give us this 
Liberty, (though if we were not able to render reaſons, the wiſ- 
dome of the Law-giver were reaſon enough ) Aud for future ad- 
vantages to my ſelf, the being with Chriſt , which is farre better, 
1. that cannot be taken notice of by bare Nature, till that be. 
Chriſtianized : and then, 2. according to the Chriſtians rules, 
we have all reaſon to reſolve that *twill not be purchas'd by 
any other way, but by that which God hath preſcribed toward 
it, i.e. by lawtul unprohibited courſes. Ir gens £cv+7 rg that 
the Crown which is held in Gods hand ſhall not be diſpenced to 
any, but thoſe which do youluws d9xGy ſtrive lawfully ; and that 
patience of waiting til God cals, is one of the Lawes that are thus . 
preſcribcd in our ey@vss. 

$-34. As for advantages to others, the Publike-weal, or peace, 
"tis not. imaginable, bow: the hilling my ſelf can be dire&ly, or. 
otherwiſe then by accident,ordinable to that 3 whatſoever can 
be conceived of it, will be as ſufficiently provided for by the Ma- 
fiſtrates having power o life;. andithat he may have from God im- - 
mediately, as well as he.can be-ſuppoſedto have it from any a& 
of collation from me, it *twere in my power. 

$35. Laſtly, For any moral, or Chriſtian virtae, or yet far- 
ther, the i/uſtrating of the Glory of our Creator, ( which alone 
deſerve the ritle ot. good ends ) *tis not the having an unlimited 
power , that zmmediately, or direfily contributes to theſe, but the 
making «ſe of the limited powers we have, the imploying the lives 
which he hath given us, according{to his wil, and not the de- 
ftroying thera contrary to it, I ſhall not necd to proſecute this. All 
that 1s in this place pretended by the Author to this purpoſe, is 
onely this, that a man may freely conſent,and willingly expo w hy life 
to death. for a greater, or publiker good. 

$--36- Where by conſenting 1 ſhall fuppoſe him to mean a con+ 
ſent of the will to that ation which immediately follows, i.e.to. 
the expeſing his.liſe to death, (and ifby conſent he ſhould mean any 
thing elſe,. as the conſenting that the other ſhall kill him, or the 
making ic free and lawful! to that other to take away his Les 
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then hath he put two very diſtant things together,and ſo'tis but 
the ordinary fallacy plurium interrogationum; and in that Notion 
of Conſenting I ſhall anon ſhew that man may not, i. e. hath not 
power {o to Conſent.) And to the proving of this, it is, that his 
remaining endeavours ( as far as concerns Do@or Hammond ) 
are direfted. And accordingly he faith , He will be ſo bold as to 
ſtate the Queſtion as it ought, i.e. to remove it from the words and 
ſence wherein Doftor Hammond propoſed it ( and in which it 
is that his whole diſcourſe is grounded) to thoſe other words 
of his own , moſt extreamly diſtant in ſound and ſence; and in 
which I am as confident that the truth is on his fide, (if Conſent 
{1gnifie no more then I take it to ſignifie)as I am;that that truth 
doth not contradi& thoſe other truths,which by Do&tor Ham- 
mond are ſuperſtruted on his foundation ; or. that the Propoſi- 


tion, as tis ſtated by the Door, is all that is neceffary to be at- 


ftirm'd for the founding of the reſt of his diſcourſe, 

$- 37. For I deſire to know, whether there be no difference 
betwixt killing my ſelf , and expoſing my life to death ? It ſo, then 
it muſt be not only lawful ſo to kill my eh ( which is all the 
Author demands) but ſometimes an aCt of duty , and neceſity 
alſo: For ſo certainly, in the afliſting my Soveraign, or Country, 
to hazardandexpoſe my lite,when I am thereto lawfully called; 
and ſo again, to ſuffer Martyrdome in the confeſſion of Chriſt, or 
diſcharge of any Chriſtian duty, is not only lawf#l tor me to 
doe, butI fine ifI do it nos. And yet I doe not perceive that: 
this Authour hath laid this obligation, or neceſſity on himſelf, 
or any man elſe in any caſe to kzll ( or lay violent hands upon ) 
himſelfe , and fo 1 ſuppoſe he is ſtill of the Do&ors minde, 
(though he be willing to conceale it) that there is a diference 
between theſe. 

$.38. Andifthere yet want any farther light to the clearing 
of this difference between this [ having power of my own life ſo as 
to kill my ſelf ] and that [having power of my life, 1o as to expoſe 
it, or venture it in a good Cauſe | I ſhall ( tor the conclude- 
ing of this Paper ) propoſe the plaine difference betweene 
them. 

$. 39. And that may be taken from the nature of the word 
| expoſing | for that we know figniftes no more, then to ſubmit 
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it to an hazard, and ſo to expoſe my Life, is to hazard my Life: 
In doing fo, all that can be attirm'd of me,is no morethen this, 
that 1 am willing or content ( and by my aCtions expreſle that 
willingneſſe)to loſe my life, if God pleaſe to permit it to be 
taken jZoonr me. 

S. 40. When my life is thus loſt, three things muſt neceffa- 
rily concurreto it, 1. The Violence of the invader ; 2. The Pro- 
vidence of God permitting him to invade; and 3. My not reſiſting, 
or my not uſing the meanes (which were natura]ly pofliblefor 
me 20 uſe) to prevent, or avoid the yiolence of this 2waſien, as 
when Chriſt might have uſed Angels (and another flight, and a 
third compliance, and caution _) ebut chooſeth not to doe ſo, Of 
theſe three the onely efficient cauſe of the ation (of killing) is the 
malicious violent invader; ſure neither theprovidence of Godin 
permitting, nor my own meekneſſe, or obedience to Chriſt in follow= 
ing him, though it beto the very Croſſe. 

S. 41. In this caſe, ſuppoſing that it befor a good End that I 
nowexpoſe my lite, itis alſo ſuppoſed, that the purſuance of 
that end iseither d#ty in me,a thing that I am diekuely bound 
to, as the Confeſſion of Chriſt, &c. or elſe that tis exceſſe of Chari- 
ty, ro which, though it be not under particular precept, yet the 
intuition of ſome great and glorious end doth ſo invite and in- 
cline me, that *tis beroicall Virtue in me to doe it, and that which 
(though God doth not ſo require it of me, as that I /inne, ifT doe 
it not, yet_) he hath promiſed to reward abundantly , whenſoever 
*ris done for his Jake: 

S. 42. Inthe former of theſe caſes, when the purſuance of 
that good end 1s ſtri dutie, as in caſe I am commanded to confeſſe 
Chriſt, or to aſſiſt my Prince in prote&ting my Country, There 
as my.endeavour is required of me by that precept, ſo is my ut- 
moſt endeavour, ſuch as I muſt not remit, whatſoever the danger 
be; And if that danger prove to be the utmo danger, even of my 
life it ſelf, yet the command of Conſtancie, of not fearing or faint= 
ing, and the Charadter of perfe} love given by Saint Fobn, that 
it caſts out fe ar, and the denuntiations againft the fearfull or 
cowardly, doe all joyn to extend my Obligatian to purſue this 
{0 neceflary End without any receding, and if the Croſſe it ſelf 
liein my way toward this end, to take it up, i, e. as to 
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ſubmit to Gods Providence, which hath thought fit to call me 
to this Trial, if it be even of reſiſting unto bloud. And ſo till all 
that I doe, is the conſtant, patient, chearfull Jubmigjon to Gods 
Will (in his providential/ diſpoſing of my life, and in permitting 
the injurious to take it from me) and nothingelſe; in abſo- 
lute choice of Obedience, but not of Death; a ſ:crificing to du- 
ty all defire of Life, but not otherwiſe undertaking to diſpoſe 
of it. 

$. 43. Henceis it that my venturing of my Life doth not 
clear, or free the Invader, from any degree of finne, or guilt in 
thus taking it away from me. [was ut a Sarcaſme or Trope in 
Tulians Souldiers, to ſay, wn did not wrong the Chriſtians by 
killing them, but onely haſten them to their defired home : And 
the Fathers were able to anſwer the Paralogiſme by the rule in 
Ethickes, diſtinguiſhing betwixt a mixt, and abſolute will; and ſo 
concluding their ſlaughtcrs to be Tyuries, though they were wil- 
lingly embraced; the Perſecutors to be Perſecutors ſtill, though the 
other were Martyrs. 

S. 44. Whichis a demonſtrative proof, that *cis the Invader, 
not Sufferer, whoſe af the killing is ſuppoſed to be,aad ſo that 
I am not in this caſe of expoſing my Life, ſuppoſed to give any 
Conſent that he ſhall kil} me, or conſequently to diveſt my ſelf 
of the power of my Life, or indeed to have any ſuch power over 
it. For whatſoever is abſolute in my power to difpoſe of, that I 
may lawfully conſent to part with ; That it I doe part with it, 
ipſo faFo, and jure * becomes his, to whom I part with it (and * Date eo 
it there be any error in it,*tis chargeable on the giver, who was ſd Fu 
thus profuſely liberall above the proportion : ) And conſe- {. pill 
quently for him to take and uſe it, is in him no finne; As that zy;js, 
part of my Eftate which is in my power, may by me be paſt o- juriſt. 
ver to another by gift, and being ſo, is lawfully poſſeſt and en- 

Joy'd by the recerver. 

$. 45. And therefore, I ſay, if the lawfulneſſe of the expoſing 
my Lite would conclude me to have a power over it,it muſt be as 
perfe&ly lawfull for the Tyrant, into whoſe hands my Life( in 
the confeſſing of Chriſt) is by me expoſed, to take that Life from 
mezas'tis for the poor man into whoſe hands my goods are by me 
put (in obedience to Chriſts command of mercifulneſs ) to _ 

GC 2 an 


18 


A Vindication of 


and carry away thoſegoods; which being an abſurdity too groſſe 
to be defended by any, will, I ſuppoſe, incline this Author to 
diſcern the diſtance betwixt the queſtions, as the one 1s by him, 
and as the other was by Do&6r Hammond propoſed. | 
$. 46. Andin like manneralſo, when the End purſued by 
me, is (though not HY neceſſary, yet) better and more ex- 
cellent ; there the Precept of being faithful unto death, and the 


promiſe of reward made to him that layes down, or loſes bis life 


for Chriſts ſake, do as much oblige to conſtency,at leaſt, as much 
aſſure that ſuch conſtancy ſhall be acceptable to God, ( and that 
the more by how much greater the bazards , and terrours, and 
temptations are to the contrary ) as when the particular matter 
of the ation was nnder precept. And fo that other accidental dit- 
ference will make no variation in themain , nor make it at all 
probable, that expoſing my life beroically was not warranted by 
God, when expoſing it neceſſarily, was ſuppoſed to be ſo : it be- 
ing as certain that God doth werrant me to do that which he 
commends , as what he ſtriatly commands to me : And therefore 
what was ſaid in the cafe of duty, doth as truly hold ( and fo 
_ notto be repeated again) in this caſe of | more excellent] 
alſo. 

$.47. Having thus far proceeded, it will now be unneceſſary 
for me to anſwer the Arguments which this Author addes in this 
matter ; becauſe the ©ueſtion being by him changed from that 
which was propoſed by Door Hammond ( and ſtated Nepa- 
tively )to ancther, which no man can be more ready to affirm 
and affert then that Do@or; It would be an impertinent nice- 
neſs in him to refuſe to have his Opinion confirmed by another 
mans reaſons; I ſhall rather wiſh that all his proofs were de- 


monſtrative, and effeFual to conclude, what Do&or Hammond 


athrms with him ; and only briefly ſhew,that they are inefequal 
to prove what that Doftor denies, and that will ſoon be done 

by the moſt curſory mention of them. 
$-.48. For firft, I grant with him that God permitted bis own 
Sonne te be put to death by the hands of violent and unjuft men ; but 
ſec no conſequence from thence, that Chriſt as a Man might law- 
tally have taken away his own Life : As for the phraſe of laying 
down the life for the ſbeep, that ſure fignifies not the killing him Sk 
| or 
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(for the goodneſſe of the Shepheard conſiſts not in that)the cutting 
his own throat , when the 7olfe invades the Flock ; but the 
making uſe of his Life to the utmoſt, wherein it may be advan- 
tageow to the Sheep, and venturing and hazarding it in their de- 
fence or quarrel; yea,and contentedly ſuffering (not ating in) 
his own death, that he may be able to avert theirs. For this is 
the meaning of J,3tra 4vxiv , to lay down the life, ( pir{oxiySuyoy 
var, to ven'ire himſelf voluntarily into danger , Teegfoxsveda 7% 
«vx, in the notion in which the Greek Gloſſaries explain the 
phraſe, from Tag#/foa@;, 7. e. WxiySureor in Heſychius , and the 
Latine, Parabolanum anime ſue eſſe, i.e. all one with cy,6d>auy) to 
expoſe it, not to be ſolicitous for the defence of it, as to torgoe 
duty, or charity, or care of the poor ſheep intruſted to him;for the 
preſerving oj It. 
$. 49. A ſecond Argument is by this Anthour touched on, 
(though not formally urged by him ) that the preſerving whole 
ſocieties from periſbing , is a good and apublike end; and that the im- 
punity of offenders being the readieſt way to the diſſolution and de- 
ſtruion of ſocieties , Nature is ſuppoſed to difjate that one man ſhould 
rather juſtly die , than whole ſocieties unjuſtly periſh. This Con- 
clufion, and Premiſles, the Do&or doth, as the Author fore- 
ſaw, moſt willingly acknowledge, but withall diſcerns not 
how it proves that a man hath power over his own life : it will be 
ſufficient if God by any other meanes ( as by irſtating it in the 
Prince, &c. ) do place that power of life in others. The utmoſt 
which this way of arguing can pretend to conclude, is, 1. That 
whatſoever anyman hath in his own power,that'tis reaſonable for 
him todcliver up into the Governors hand, (thus to make it caſte 
or poflible to diſcharge his truſt, & by theſe advantages to con- 
tribitte to the publike quiet'& weal.)Nay 2. that Ged that hath 
the power of life and ſecs how uſeſul*tis to have that veſted in 
Governours, ſhould conſequentTybe ſuppoſed-fo to veſt it, (And 
that he dothſo, is the clear acknowledgment of the Addreſſe..) 
$.50. But ſure it cannot extend ſo 4K as to make a man 
give ( or have) that which he hath not, nor to reſtrain God fronr 
having the ſole original power of that , which otherwiſe might 
be acknowledgcd to be veſted in him. | 
$-51. As for the ſuppoſition which the Author here ads on the 
C3 back 
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back of this, | In caſe ten men in the communitie of Nature choſe one 
to rule over them, and one of them thus ſpontaneouſly ſubjected ſhall mur- 
ther one of bis fellow Subje&s ] ( whereupon he demands whether the 
Ruler ſo ſet up, may not by bis own conſent by virtue of that power he 
received from him among, the reſt, put ſuch'a murtherer to death. ) 
To this I anſwer, that the Governour may in this caſe put the 
Murtherer to death, but this not by virtue of anie power or conſent 
of the Murtherer, but by authoritie from God, who alone hath 
the power of Life; In relation to which it is that the Governour 
is filed 4$1d4xoyG- ©48, a Miniſter of God, in this very notion, as 
he is #x1xG+ is 3gyhvy an avenger for wrath or puniſher of offen« 
ders. 

S. 52. That which is in the Subjefs power the Governour may 
have by the Subjefs conſent, and by virtue of the power which he 
received frombim ; And therefore it is that the power of violent re- 
ſiſting, invaders, the right of repelling force by force, which Godand 
Nature hath given the ſingle man in communitie of Nature, is now, 
in caſe of ſubmiſſion to the Governour, parted with, and depo- 
ſited by him, ſo far as refers to the Governour; and though it be 
founded in ſelf-defence, yet he that thus violently rehiſts the 
powers, ſhall receive to himſelf damnation. 

$. 53- But ſtill that which is not in the SubjeFs power,is not, 
nay cannot be veſted by the Subje# in the Governour, but flowes 
from an higher principle (from him that really hath the power ) 
and comes from the Subjeffs conſent, onely as from the cauſa ſine 
gua nm, or by way of reſultance ; That as God communicates not 
this power of life to any but the-Governour ; {0 that mans Conſent, 
that he ſhould be his Gav-rnour, doth remotely ( and by way of 
condition, or qualifying of the Subje&to a capacitie of receiving 
that power from God) concur to theveſting of that power in that 
protons. Thus doth the 93 jr of the aire contribute to the qua- 

itying the ſlime, or putrid matter to receive influences from the 
Sunne,and then thoſe influences beget life in it,and endow it with 
that gn principle, which the temper of the aire, that con- 
tributed all it could, (having not thus much in its power) could 

not be affirm'd to contribute to it. 
S- 54. Ando you ſee the Doftors way of ftating this que- 
ſion doth as tully provide for the puniſhing of MalefaGors, and 
pres 
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reſerving of communitzes, as the ſuppoſing the power of life topro- 
ne originally from the People, would be "ble to any FF he 
that affirmes the Soul in every birth to be infuſed by God, makes 
as {ure a proviſion for Generation, and conſequently for thepre- 
ſervation of the humane ſpecies, as they that iuppoſe the Soul to 
be traduced from the Parents, as well as the Body. 

S. 55. Hislaſt Argumentis from Rom.5 .7. For a good man one 
would dare to die, 1.e. faith he, would with the preſence of a reſolved 
Spirit dye ; the word | daring | ſaith he, noting apreſence of mende 
terrified with no dangers. To this argument again, as far as by the 
Authour it can be extended, i. e. to the acknowledgement, or 
concluding of the lawfulneſſe of a valiant couragious ſuffering of 
dcath, either for apublike good, or tor ſomeaC&t of eminent private 
charity, I am fully of the Authors minde. 

S. 56. But the word[ dying |in that place,fignifying no more 
then ſubmiſon of the Will, contentedneſſe,or willingnetle to ſut- 
fer death,not by his own,but by ſome other hands,an dr7«{vxia, 
a taking thoſe bows (though never ſo ſharp and mortall) on 
his own ſhoulders, and breaft, which were'meant by the Enemy 
to another (to the mercifull, or good man in that Text) there is 
no Logick can concludefrom hence, that a man hath any power _ 

- . . R am ne 1 
over his own lite,to take it away from himſelf by any a of force, ,,;mtibus 
(as dvIv71; among the Attick Writers, is, faith Phrynicus, uſed quidem ma- 
6H T6 avJoxueO goriws, He that kils himſelf, ttkes upon him an In- nend; amor 
dependent Authority over himſelf ) or to give it into anorher mans *©* ow” 
hands, ſo that he may withoutany farther Authority (without j,. o.um 
any further invefture of the power of the Sword from God) law- ex ' nature 
Fully take ic from him. I ſhall conclude this with an obſerva- principuus 
tion of Boethius, that the love of life is not ſeared in the will of the 9,97 
Creature, but in theprinciples of Nature ; that ſo our lives may not /*/F70,0t 
be ventured on theuncertaintics and hazards of our own padili- 5.5 
ons, or fatictics, which may incline the will to prefer death quam na's- 
ſ{ometimcs, but in the inſtin?ts of that more conſtant immutable 74 7 f91m'- 
Rule, which alwayes preſcribes the preſerving of thoſe trea- 4 _ 
ſures, by God and Nature entruſted to us. Air -" 

$. 57. Having made this ſhort, and ſudden return to this ge coz/01. 
Authours reaſonings, Do&or Hanmond will leave the matter Phil. 1. 3. 


moſt willingly,where this Authour hath placed it, at the feet of Prol- 13+ 
all 
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all ingenuous, and unprejudiced Readers , and will endeavour ( as 
unpaſſionatelyas any man) to approve himſelt a Servant of Rea- 
ſon, and embracer or friend of Trith, whereſoever he meets with it ; 
upon which ſcore,he 1s content to acknowledge ſome obligati- 
ons to this Author, who hath occaſtonedyghis turther ſurvey of 
his former affirmations, ard given all other men ſome a to 
be more confirmed in the perſwaſion and alſurance- of the truth 
of them. And thus much I conceive is ſufficient to have faid up- 
cn this occaſion. 


— 


$. 58. TD LUrzt it ſeems the Readers quiet is not to be obtain'd fo 

B cafily ; for while that which hath been thus ſaid was 
under the Printers hand,Mr. Jon Goodwinsyferrodixar came forth, 
and by the mention of Dotor Hammonds Name twice in his 
Title-page, gave reaſon to delay this Vindication ſo long, till i 
might appeare whether *rwould be uſeful to adde any thing to 
it COS this new occafion) by way of Poſt-ſcript. And herein 
it hath proveda little unluckily, that this ſecond Advocate of the 
ſame cauſe falling upon this paſſage in the Addreſſe (the Subjedt 
of our preſent diſcourſe) hath yet in his jadgment uponit fo 
varied | ms the former Author, that as he hath yielded the que- 
ſtion hitherto debated, and conteſt that no man hath by nature the 
power over his own life; ſo he hath provided a new task for me, 
by denying the DoRtors conſequence from hence, | That tken this 
power cannot be derived to Kings by Men, or from the People. | This 
I confeſſe is ſomewhat ſtrange, that that ſhould be imagined de- 
rivable by men.,or from the people,which at the ſame time *cis confeſt 


* That can» no man bath. 1 have lately learn'd a * Scotch Proverb from Maſter 


not be 


brought 


Bur, that is 
not the Ben, 


Henderſon , and find by ſearch the meaning of it to be this plain 
Engliſh, That nothing is derivable from any place, which was 
never there : and Mr. Goodwin acknowledges the ſtrength of that 
Conſequence to ſtand in the authority of this Maxime, Nihil dat quod 
non habet, Nothing gives that to another which it hath not it ſelf. 
And truly , I ſhall never defirea firmer baſis for any Conclution 


of mine, then ſuch an acknowledged Principle as this, ——— 
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I findeany part of my poſſdſions in M. Goodwins hands , and he 
Juſtifie his Title to it , by pretending the donation or ſale from 
Philademius to him , & I produce evidence that this was never in 
the poſſeſſion of Philademiue, would there be any more required 
ot me, to conclude conſequently , that *twas not derivable from 
Philodemius to him? would it not bea ſtrange reply,to ſay, Thar 
this conſequence depended on the Authority of a Topick Maxime ? 
The word| Topiche | I ſuppoſe to be here prefixt by him upon a 
deſigne of diminution, as Topicall is equivalent with probable, and 
oppcs'd to demonſtrative. But I hope this is not thus a Topich 
Maxime. Can any demonſtration be more convincing, then that 
which is built upon a Principle, as acknowledg'd as any in the 
Mathematichs, and the contrary of which implies a contradiGion 
| to have,and not to have ? 
$.59. As forthe reaſon of denying this conſequence, which 
Maſter Goodwin renders, becauſe [ though no particular man hath by 
nature this power gver his own Life , yet as a member of community he 
hath, not ſimply a power, but a necegity tying upon him by way of duty, 
ec. to conſent with others, that his life (ball be take frombim] 1.”Tis 
not to be imaginable, that he ſhould have a neceſity of duy Tying 
upon him , who hath not ſimply a power , meaning, as here he 
muſt, a power of doing it lawfully. And 2.For this power,or nece(- 
ſity of conſenting onely ( as that differs fram the power of gving) 
this will beof no kinde of force, unlefle italſo appear that the 
Magiſtrate derives the power of life ( which is ſuppos'd to he in 
him)from this conſent of theirs,or that it is this conſent of theirs 
& nothing els which gives him that power.But this is ſo far from 
being proved , that it is not ſo mnch as afirm'd by Mr. Goodwin : 
And on the other fide*is cleare , that the bare conſenting that a 
thing ſhall be taken ont of my hands , is very diſtant from the 
raking upon me to give t ; the latter pretends and ſuppoſeth a 
poſſeion or inveſtiture in the giver , the former doth not in the 
Conſenter ; and fo, though the latter would be of ſome uſe (it 
granted ) to inferre Mr. Goodwins conclufion, that the power is 
rial from the people; yet. the former will be no way ableto 
inferre it. | 
$. 60. The matter will be very viſibleby exahple in any Toft 
or Stewardſhip. The Lord intruſts 53 bis Steward the SeipIng ora 
; " ſumme 


—_ 


A Vindication of 


_— 


— 


ſumme of money, after that he aſſigns it over to ſome other man 
by Bill of Attorney, and legally veſts his right in that other. In 
this caſe the Steward formerly intruſted _—_ that that other 
ſhall take what is thus by the Lord affigned to him, and indeed 
a neceſſity lies upon him by way of duty ſo to do. In this caſe 
I ſhall ask M. G. from whom this money is deriv'd to this other ? 
from the Lord, or from the Steward? I hope he will acknow- 
ledge from the Lord : The ſame again, when the King delivers 
a Caſtle by way of Truſt to be kept by one of his Subjefs, and 
after aſſignes it over to his Sonne , and the Subje that kept it 
conſents that the Sonne ſhould have it, and ſo the Sonne enters 
upon the poſſeſſion ; the caſe is cleare, that *tis not from the 
Subje& that the Sonne derives this poſſeſNon, (though "tis as true 
that the Sybjec __ to deliver it up) but from the King 
only : and that at of the Subje& is no expreſſion of any right 
in him, from him conveyable to the Sonne , but onely of his Truſt, 
and ſvbordination to the King, And rhis is generally the difference 
betwixt Inveſtitures and Truſts : what is vefted in me, I may give 
or derive to another z what is intrufted onely, I cannot : the 
Servant cannot diſpoſe of his Maſters goods ; yet that his Maſters 
diſpoſal may ſtand good, he may and ought to give his conſent. 
This is ſo groſlely true, that *tis pitty any longer to infift on it; 
and yet'tis thevery thing that the whole point in hand depends 
on, and was therefore,I conceive, ſo induſtriouſly inyolv'd,and 
obſcured by Mr. Goodwin. 

S. 61. After this, Maſter Goodwin inſenfibly glides into an- 
Other piece of artifice ; The power of life, ſaith.he, i eminently 
and virtually in the people colleively taken, though not formally. 
And again, A man, and a body of men, have power over their own 
lives R adically and Virtually , though not formally. This period of 
Maſter Goodwin ſeems to bea new way of Anſwer , by applying 
diftin&tion to the Antecedent , as the former was by denying the 
Conſequence, The Antecedent was | That no man bath by nature the 
power over his own. life, &c.) from whence the Addreſſe con- 
cludes,that therefore | This power cannot be derin/d from the people] 
To this Maſter Goodwin firſt returns his acknowledgment, That 
if the conſequence be right , it is aclear caſe, that Regal power is not 
originally in the people , but confer” d on the Ruler immediately ou 
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God. This is an acknowledgment in him of the truth of the 
Antecedent,and a doubt only of the Conſequence, which accord- 
ingly he immediatcly proceeds to invalidate : And therefore 
*tis a little ſtrange ( and an argument that his firſt attempt was 
not very ſucceſsful to him.) that he ſhonldnow ſo ſoon return 
to deny the Antecedent, at leaſt to diſtinguiſh of it, having before 
ſo abſolutely granted it. But to paſſe over this,and allow him this 
liberty of recalling his bounty, let us examine the force of his 
diſtinion. 

$. 62. The force of this diſtin#ion doth not, I conceive, re- 
ſpe& the Subjef [the People] ( as if that might be taken in two 
notions, Either ſingly, or colſevely ) becauſe preſently, without 
that diſtinion, he ſpeaks indifferently of | 4 man | and | A body 
of men | but.it belongs to the Copula, or word| Is | and then it 
muſt be thus diffolv'd. The power of life may be ſaid to be ina 
man two wayes, 1. Formally , 2. Eminently and Virtually, and 
Radically. This diſtin&ion of Formaliter, and Eminenter, hath 
been apply'd by Philoſophers to the Sun, and Heavenly Bodies : of 
which it being by them reſoly'd, that they are ſimple and free 
from thoſe mixtures to which our ſublanary bodies are ſubject, 
and yet it being apparent that they warm & heat other things, 


it is thereupon defined, that they have not heat, or other quali- 


tics in them Formally, ( i.e. in that manner, or kind, that fire is 
bot, or we arebot ) but Virtually and Eminently, 1.e. that they have 
ſome other virtue or faculty in them , higher, or more eminent 
then that heat which is in infericur bodies; and that that doth 
enable them to warm other things, though they are themſelves 
ſuch pure creatures, as not to have thoſe grofle qualities in them. 
. Whether this be rightly afhrn'd, or onely nicely conjeffured by 
Philoſophers (for I ſuppoſe there is little known of thoſe diſtant 
bodies beyond conjefure) I ſhall not now enquire, but only de- 
lireto be taught by Mr.Ggodwin how this can be made appliable 
to the matter in hand, 2. e. to the power of life and death. This 
power, we know, is in God firſt, and it in any eminently, and radi- 
cally, and virtually, certainly in him : And in the Supreme Ma- 
giſtrate formally , bcing actually inherent in him, though not 
originally , nor in ſo eminent a degree as in God it is. But can it 
thus be {aid alſo to be Care Os the people,i.e.that the people 
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have in them ſome higher and more eminent virtue or taculty,then 
the power of every man over his own life; and that that ſupplies 
the place of that formal power , and that by it the People beget 
or produce the power of life in the Supreme Magiſtrate , as truly, 
as, if they had it formally, they could do? This is the meaning 
of the diſtin&ion in the ordinary, and onely notion of it, and 
muſt be it,if it be rightly appliable: but Mr.Goodwin interprets 
his meaning of it ſo far fromthis, ſo far from importing or 
concluding the People to have ſuch an higher power or facult 
(to which| Eminently]and[ YVirtuallyJin oppoſition to | Formally 
belongs) that *tis indeed by him ſet down as much inferiour to 
that power formally inherent. For thus he interprets it: 4 Man, 
and a body of Men, have power over their own lives Radically,and Vir-- 
tually ; in refpe& whereof, they may render themſelves to a Magiſtrate, 
and to Lawes, which if they violate, they muſt be in. hazard of their 
lives, &c. By this I diſcern two things: 1. That by this Emi-« 
nent, Virtual, Radical power, Mr. Goodwin underſtands that(which: 
is far enough from the meaning of thoſe words, and ) which 
Logicians call a remote, or indire& power, ( as that is oppos'd to 
an zmmedidte, or dire) or rather a power, to which this effett is: 
meerly accidental; as if the Patient were ſaid to have power to 
cure himſelt, meaning thereby that he hath power to ſubmit 
himſelt to the Phyſitian, who is able to cure him: And for Mr. 
Goodwin to afſume the liberty of ſpeaking thus largely,was not, 
I ſuppoſe,his want of knowledge in propriety,but his willing-- 
nefle to receive advantage from this that: of words. And then 
2, If this be the onely meaning of the foure hard words, 
( Emiuently, Virtually, Radically, and Formally ) viz. that tis in the 
power of men ( or the people in community of nature ) to render 
themſelves to a Magiſtrate, and to Lawes ; to which rendring "twill 
be conſequent , that they ſhall hazard their lives upon violating thoſe 
E1wes; then, I ſay, are Mr. Goodwin and Do&or Hammond very 
well agreed; for this his explication of that diſtin&ion is very 
reconcileable with thoſe words of the Addreſſe. This giving up 
their ( i.e. the peoples) Liberties to one, or more, makes that man 
or men d Ruler over them, and being a Ruler, to him belongs (deriv'd 
from Gol, not from them ) the power of Life, which Gods decree 
hat intated in the Supreme power, or Ruler , who is therefore in 
that 
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that relation of avenger for wrath or puniſhment , a Miniſter of God, 
Rom. 13. &c.For whence is It that their rendring themſelves to 
a Magiſtrate, in Mr.Geodwins ſtile, brings upon them that hazard 
of lives, in caſe of violation of Laws, unleſle it be that he that 
hath power of their lives , places that power in that Magiſtrate 
to whom they have rendred,or ſubjefted themſelves? That this 
is God, and not the People, I will not conclude to be Mr. Good- 
wins opinion, becauſe*tis his main deſign to prove the contrary; 
but that thoſe words of his,and his diftin&ion ſo explained wil 
bear that ſenſe,] mean,that they will be true,and acknowledg'd 
by him, that acknowledges the power of Life to be onely in the 
Supream Governour,deriv'd trom God, I conceive ſufficiently ma- 
nifcſt;and conſequently,that though this power be ſaid to be in 
the People remotely,improperly,and indirefly,and fo in Mr.Goodwins 
notion of eminently, &c. yet *cis not from the People, but from: 
God onely, that the Governour hath it. 

$. 63. The reply will be as ready, and eaſe alſo to all force, 
or concludency of the next Argument,that which is taken from 
the Peoples power, to make, or conſent to the making of Capital. 
Laws. For 1. Mr. Goodwin cannot be ignorant that it hath been 
ſometimes in the power of Kings to make Lawes, without the ad- 
dition of any i 26 of the people : ſuch were the Principum placitz 
among the Romans: and after it was thought fit by Princes to 
lay ſome reſtraint on.themſelves, both that they might be better 
adviſed, and more readily obeyed; then, though the peoples cor;- 
ſent hath becn deem'd neceffary , yet doth this belong onely to 
the regulating and modifying the exerciſe of this power : the 
Fundamentall power it ſelf of life, being in the Supream Governour, 
betore the making theſe Lawes. Now *tis very eafie to diſtinguiſh 
betwixt theſe two, thepower , and the Regulating of the exerciſe 
of that power ; the power in the grofſe, and the determination cf 
that power to this, or that particular ation. The interpoſi.zn of 
wan in the latter of theſe, doth no way xrejudge the ſole privi- 
ledge of Gedin the donation of the former of them : As the 
Grace of God is his peculiar, and proper gift; and yet man may 
glve Diretiens, and Rules, how weare toa&by that Principle, 
what uſe it will beſt become us to make of that precious talent 


entruſted to us, And therefore, for the great Noon-day-Truth, 
5 which 
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which Mr.Goodwin induceth from theſe,and the like confidera- 
tions, viz. [That men by nature have ſuch a power over their lives, 
as voluntarily, &c. to expoſe them to the ſtroke of publique Juſtice, 
in caſe they ſhall offend ,&c.] This being granted,is of no force 
againſt Dotor Hammond, but doth with him rather ſuppoſea 
Publique Fuſtice able to Rrike, i.e. a power of life already veſted 
inthe Magiſtrate, before this conſent of the People,or abſtrafted- 
ly, without reſpe& unto it. And fo ſtil it is not from this conſent 
of the People, that this power is deriy'd to the hand of Publich 
Fuſtice,but from ſome other higher principle viz. that of God, 
to whom dixnors the avenging, or puniſhing of offenders, pecu- 
larly belongs, and no other, but in ſubordination to,and ſub- 
ſtitution from: him, 

$. 64. And what if the Kiny, as M.Goodwin next alleadgeth, 
have no power to take away the life of his ſubjefs without cauſe, or 
for every cauſe but onely ſuch as by Law are puniſhable with death ? 
what if the cannot command them to be their own Executioners ? 
Dothit follow from hence, that therefore, he hath the power of 
life from the People, not from God ? Doth the power of God (o 
confiſt in doing cayſeleſſe, or irrationall things, that nothing 
which is exercis'd mederately, or ordinately, can be imagin'd to 
come from him? I ſhall ſuppoſe that God himſelfe hath perfe& 
dominion over the world ; and yet that he obſerves rules of all- 
Juſtice,and goodneſs in the obs and diſpenſing of that power,and 
hath not power of doing any thing contrary to thoſerules of e- 
ternal juſtice, which he hath preſcribed to himſcl&;which to do,by 
all wiſe men hath been counted an aft of imbecility,not of power. 
And conſequently,how naturall is it that he ſhould thus deter- 
mine and limit his deputies alſo?give them power of life over their 
SubjeFs,and yet command them to nt that power with that 
Juſt temperament, which either natural, or civill, or municipall 
Lawes ſhall diftate, and prefcribe them? And therefore Maſter 
Goodwins arguing is very looſe,and unconcluding ? [That if the 
power which the King hath over the lives of the people, were imme- 
diately from God, then he might lawfully execute the ſame,and take 
away the lives of men, without any mediating direftion, or warranty 
from any Law. | For ſure the ſame God that gives the Magiſtrate 
the power of life,doth commandhim alſo not to throw away that 
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pretious truſt cauſeleſly, makes him his Miniſter for wrath to them 
that do evil, and contrariwiſe a rewarder to them that do wel! ; 
and though he ſubje# him not to any earthly ſuperior, but re- 
ſerve him to his own ſevere tribunal, yet he ſubjefts him to reaſon, 
and rules of Juſtice, and ( when he hath undertaken to govern 
by that Standard ) to thepoſitive municipal Lawes of that parti- 
cular Kingdom alſo, and hath been as particular in preſcribing 
Lawes to the Prince, to avoid Oppreſion or ats of Height , as.to 
Subje&s to abſtain trom reſiſtance, 
$. 65. As for that proof which Mr. Goodwin produceth to 
entorce his arguing , viz. | That the execution of no commiſſion im= 
mediately iſſued by God , ought to be ſuſpended ujon, or determin'd, or 
regulated by any commiſſion or conſtitution of men | It is as far froni 
truthzas it could well have bcen contriv'd to be:as will appear, 
if it be conſidered,that the word| Commiſion | 1. ſignifies not an 
abſolute or poſitive Command, but onely a power, or inveſtiture of 
Authority ; or it a Command, yet that 2. onely an Affirmative 
precept, the nature of which is , that it binds not ad ſemper, and 
ſo conſequently may be ſupended at ſome time, by the free will 
of him that hath the Commiſion, much more if any weighty 
reaſon interpoſe to determine his will. 3. That this Commiſion is 
onely general and indefinite , without application to particular 
caſes, referring that application to the _—_— and concurrence 
of circumſtances,(which ordinarily are hamane and political 
and conſequently to the diſcretion of Rulers judging by thoſe 
circumſtances : Th: intervenience of which circumſtances makes 
the particular exerciſe of thatCommzſſion converſtent,and ſeaſon- 
able in oneplace,andat one time; and conſequently,where they 
do not intervene;there the exerciſe of it may beat that time and 
place ſuſpended as unſeaſonable. As when the ſhedder of blood is 
by God commanded to be put to death, and yet ſome men acci- 
dentally and enacts fall under that Title; it muſt be in 
the power of the Magiſtrate to ſuſpend the execution of that ſens 
tence, orelſe the Innocent muſt loſe the benefit of the City of re- 
fuge, and run the ſame fortune with the moſtmurtherous deſigner. 
$6.66. After this manner 'tis clear, that Chriſt had a commigion 
fiom heaven to work Miracles, to cure Diſeaſes ; yer *tis parti- 
cularly afficmy'd of the infidelity of his Country-men, that that 
| ſuſpended 
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ſſpended the exerciſe of his power for ſome time ; He could not 
doe many mighty works there becauſe of their unbelief; yer, I hope, 
this wil no way be thoughit to argue, that Chriſts commiſon iſſued 
from-his Coun'ry-men , or from the 75) of men, ( though that 
were neceſſary , to the exerciſe of it )) or that Chriſt didill in 
ſuſpending the exerciſe of his Commiſion. In like manner the peo- 
ple of Iſrael had from Godnot onely a commiſion, but command 
to gut the nations to death, Deut. 20. 10. And yet on thoſe of 
them that were left, 1 Kings 9. 20. Solomon ſuſpended the ai of 
that commiJion, and onely levied a tribute of bond-ſervice, ver(.21. 
Once more; T ſhall ſuppoſea General to receive power of Mar- 
tial] Law from the Soveraigne in any Kingdome; this power he 
is not willing to exerciſe, but by a cognizance of each male- 
taftors nlpbelore a Councel of Iarre: Here®tis plain that that 
Conncel of Warre ſuſpends that exerciſe of the Generals power upon 
a particular man ; but ſure it will no way follow from thence, 
that that Commiſion, which was ſuppos'd to ifſue to the General 
from the Soveraign, doth now iſſue not from the Soveraipn, but 
that Councel of War ; and then no more will the poſlibility of 
ſuſpending theexerciſe of the Kings Commiſion by Law, &c. con= 
clude that Commiſſon to iſſue from the People, and not from 
God.And therefore in the caſe which Mr. Goodwin hath been con- 
fident to referre to Do&or Hammond to Arbitrate, | Fhether the 
King hath any Regylar or juſt power over the lives of men , other then 
that which is proportion'd, &c. by the Laws of the State] I ſuppoſe 
the Do&tor may agree with Mr. Goodwin, and yet never +44 
forc'd, or con ade by that conceſſion, to.queſtion the Original 
of the power fromGod, the difference being diſcernible between 
the Power it ſelf , and every particular exerciſe of that power ; and 
the ſuſpenſion of the latter , farrefrom including the evacuation, 
or cancelling of the former, 
$. 67. The ſame anſwer will clear Mr. Geodwins ſucceeding 
Plea, pag. 26. That it the power of Kings over the lives of men, were 
by immediate derivation from God, then muſt this power be uniſorme, 
ec. in all Kingdomes whatſoever. ] This conſequence is far from 
all appearance of truth ; Becauſe the power may be from 
God, and yet that God that gives the power, may leave it in the 
particular exerciſes of it, to be determined either by the arbitra- 
t10N, 
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tion, and free will, and prudence of the Governaur, where there 
are no Lawes, or by .the Regulation of Lawes, where there are 
ſuch ; The Dimenſum, or proportion of power over the lives of the Sub- 
jets, which a Governogr claims, confiſts not in indivifibili, in any 
certain, or definite point, but'is that which may enablthim to 
diſcharge his office of Ruler, i.e. to proted his people, and re- 
ſtrain their inordinacies. And as farre' as Reaſon, and ( which 
are ſuppoſed to be a branch of that) particular Lawes, (ſubordi- 
nate to Gods Word) feceit fit to extend the exerciſe of that power, 
ſo far may that Ruler regularly extend it; And whatſoever pro- 
portion it be, that he is intruſted with by God, *ris not reaſonable 
that he ſhould irrationally extend theexerciſe of it. And this re- 
| penn of indefinite power by ſuch prudent limits as theſe*( 4. e. 
y the Univerſall law of Res and 7aftzce, or by the particular 
concluſions, which the wiſdome of Law=gzers hath thought fic 
to deduce from thence)cannot juſtly be quarrelPd,as a retrench- 
ment of power, any more, then the infinite goodnefſe of God 
which permits him-not to'be able to doe any thing which is 
contrary:to that attribute,is a maniclmg,or reſtraining his Onni- 
potenc-zbut is onely a cultivating and drefling of it,a paring of the 
exceſſes, and exorbitances of it, andleavingit aform'd channell, 
inſtead of a vaſt or wbridled Ocean. 
$. 68. And thus I ſuppoſe thenatare of Angels or men,which 
have bounds of Virtze and Conſcience,and Lawes preſcribed them, 
within which they are'to-move, and not to range unliniited in 
the deſert of their own uncertain propoſals, cannot thereby be 
ſaid to have loſt the liberty of their fpectes, or to have received 19 
powers from God in their creation, though ſome regulations ( it 
muſt be acknowledged) they are -under,and conſcquently,deter- 
minations and ſuſpenſicns for the exerciſe of their.powers. And what 
inconveniencethe affirming of this will bring-upon the Do&or, 
what hazard of blaſpheming of God, &c. 1 muſt profeſſe my ſelt fo 
tame, asnot to fore-ſee,or imagine, howſocver Maſter Goodwins 
euTgia dy3oaxns hath helpt him to phanſje ſuch invifible Mor- 
mos, and Andhims in our paſſage. Por 20, | 
$. 69. Next; it is but afirm'd, and not at all 'made probable 
by Maſter Goodwin, that the: Afirming the Kinys power over the 
lives of the people to bee by immediate - pay from God, to 
mite 
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ſmite them with blindneſſe,&c. and not to diſcover to them the Dan and 
Berſheba ( 1 ſuppoſe he meancs by this trope, the die buunds and 
limits) of ſuch their power | 1 am forry M.Goodwin(hould think it 
fit that ſuch popular barangues ſhould be admitted to ſupply the 
place of nd ſhall briefly reply, That they that affirme the 
power of the Sword to be from God derived to Magiſtrates, doe ag 
the ſame time define, and afhrm, that thoſe Magiſtrates are to re- 
main rational! creatures, and to continue under the Soveraigntie 
of Reaſon, and all the branchcs of that, as farre as their parti- 
culars are concerned in it, i.e. to be ruled by the Univerſal 
Lawes of Juſtice and Equity, by the Civill SanCtions which tend 
to the preſerving of Societies, and conſequently by the parti- 
cular Locall, or municipall Lawes of any Country, which are ſup. 
poſed to have a peculiar propriety toward the preſerving, and re- 
gulating of that People. 

S. 70. "Twill now beto little purpoſe to prove that theſe 
two affirmations are recencileable,the one deriving the wee of 
life to the Ruler from God, the other acknowledging the regu- 
lation of this power by theſe bounds ; For there is no kind of re- 


pugnance,or contradiion, nothing but accord and amity be- 
tween them : The very Hand of God that conferres this power, 
gives this very direfion and Law for the exerciſe of it, that mw 
that rule other men ſhould themſelves be guided by Reaſon in all 
theira&ions: And what that reaſon is in each particular e- 
mergent, they are not alwaycs,or onely, th: Fudicials of Moſes, 
which are fit to dire& us,but the wiſdome ſometimes of Parti- 
cular Laws, and Law-makers. And fo there is ſmall danger either 
of enſnaring Kings, or diſturbing States ( as he ſeems willing to 
fear) by this Doffrine; which though it define the Originall of 
this power to be from Heaven, can yet allow the regulation of 
this power for the Exerciſe of it tobe ofan imferiour, Humane,Poli- 
tical Origination.” 

S. 2h One Argument more Mr. Goodwin is pleaſed to take 
in to diſprove the zmmediate derivation of this power of life from 
God. Pecaule, faith he, that derivation which is immediate from 
God, can by no wayes be «iftcs, furtbered, or promoted by any crea- 
ture, or ſecond meanes: but this derivation of that power of lie is at 
leaſt furthered by the ac# of the people in elefing, &c, Ergo. I ſhall 
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not examine the force of his enſuing probations, which have 
frailtics enough in them, but ſhall be content to ſuppoſethe 
moſt he can wiſh, or imagine,viz. That the people doeele# or 
Looſe their King; In this caſe, faith the Door, The people give not 
5. power of their lives to that King, but by giving up their Liberties, 
&c. to him, nominate him to that office of ſupream power, which, 
whereſoever it is, God ſuperinveſts with the power of life. This is the 
Doors ſtating of the queſtion in his Addreſſe, and thereby the 
ſeparation is evident between the A of the People in EleFing the 
perſon of the Ruler, and the A of God in conferring this power of 
life. All that can be ſaid of the former of theſe is, that that Ag7 
of the people is the means of determining, the General] decree of God 
(that Rulers ſhall (as his Deputies) have the power of life to this 
particular perſon,not that it is an aſſſtent, or ſocial cauſe in con- 
weying this power to the Ruler,* much lefle that it ſhall under- 
take to wreſt this power out of Gods hands, and afſume it into 
their owne ;, but, I ſay, as a cauſa fine qugnon,or a previous prepa- 
ration of the ſubjeQ, by their choiſe qualifying the perſon to be 
thus inveſtedand impower'd by God. And fo, though the peo- 
ple in this caſe are ſuppoſed to do ſomwhat, i.e.toEle&,and thar 
eleftion to determine this power of Gods to this perſon, yet is 
this power derived ſolely trom God, as the Addreſſe hath ſuffici- 
ently explain'd,and not from any AF of the People: And there- 
tore the word] Furthering |in M.Goodwins argument,may beraken 
(as an equivocal word) in a double ſenſe,either to denote au- 
all aſiſtance,or cont?ibution of force,or efficacy,toward the pro- 
duction of the effe&, viz. of the power of life in the Ruler : And 
in that ſence jt is not true, that the A of the People in EleGing, 
doth further this power, it being theſole A& of Gods decree to give 
that power, and nothing elſe. Or elſe the word[ Furthering |may 
be w_ to fignifie no more then preparing or qualifying the Sub- 
Jett to a capacitie of receiving this power from God, (as John Bap- 
tiſt prepared mens hearts for the receiving of Chriſt, when he 
came, but had nothing to doe in the miſion of him, which was 
the ſole work of God) and thus indeed, the Elefion of the people 
may further the derivation of this power from God,to ſuch a par- 
ticular ruler;and there isnothing more ordinary then for Gods 
works to be thus furtkered by BG cauſes or means, _ 
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his work of Grace,which he owns meſt peculiarly. The reſem-. 
blance made uſe of in the Addreffe,is very commodious to clear - 
this whole matter. In the Generation of a childe, the Parents are 
acknowledged to contribute much, to be not onely furtherers 
but even effcients in the produGtion, Yet is it commonly agreed, 
that God creates, infuſes, and inſpires the Soul immediately. I 
need not examine, oratteſt the truth of the ordinary opinion, 
that the ſoul comes from Heaven, not.from the Parents ; Locate 
Inow uſe it as a reſemblance onely,and that it may be allowed 
to be, though it ſhould not be true ; and thus farat leaſt it will 
be argmentative, that the eleZing of the perſon of the Ruler by the 
. people,doth no more conclude that thepower of life is not ſuper- 
infuſed andderived to the Rnler (ſo choſen) from Heaven, then 
the Parents begetting of the childe is an argument, that the Soul 
1s not ſuperinfuſcd from God. Our Phenomena may beall very 
happily ſolved by this way of ſetting it; and M. G. exceptions 
ſuperſeded, and the concluſion cleared, which was the onely 
one, which the Adgdreſſe-defired to infer by this conſideration, 
viz. That whatſoever were ſuppoſed of the peoples electing their Ruler, 
yet the Supream power neither is nor can be in the community of the 
people by force meerly of their Originall, or naturall Liberty, upon this 
firm ground(nctyet ſhaken by M.G.orPhiledemias)that thepower 
of life, which is-part of the Supream Power,is not part of the natu- 
rall Libertie, nor conſequently either inherent ir the Community 
of men, nor by them communicable to any Repreſentative. #xee 
te: Pater, The onely thing, which this Rejoynder (as the for- 
mer diſcourſe )was defigned to demonſtrate moſt irretragably. 
$. 72. And having proceeded thus -farre to. make return to 
M. Goodwins offers of reaſon, I'fhall not endeavour to make pay- 
ment to his Ccoffes, pag. 28. or vindicate Doftor Hammond Bm 
his charge of overweeningneſs,&c.Though *cis not at all intelligi-- 
- ble to me, how thoſe words in the Addreſſe [ For it is poſible 
that I may put youin mind of an evident Truth, which perhaps you have 
not taken notiee of | ſhould: be chargeable with this oJyo:oogia; 
or interprctable to any further ſenſe, then onely this,That this 
trutlx{o evident in Do@or Hammonds opinion, was not by him 
conceiyed to be ſufficiently taken notice of; or laid to heart by 
them, to, whom he then madehis Addreſſe, And if that Door - 
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were therein miſtaken,or it he be juſtly charged in his next page 
(together with thereſt of his perſwaſton under the title of the 
whole Legion of the Royall Fattion ) as the firſt-born of that evi!l Ge- 
neration of Flatterers, for producing plain Arguments of Rea- 
ſon andScripture, to avert thatwhich appear'd to him a heavy 
Sinne, and Judgement, from a Nation; I muſt then berake my 
ſelte to my Prayers, that God will forgive me my more diicerni- 
ble finnes, (when innocencies and good offices to mankind are 
become ſo culpable) and get out ot his- company as ſoon 2s F 
can, who can ſo readily ſhift the difcourſe from reaſoning to 
defaming, and ſupply with reproaches. what. was-wanting in Ar- 
guments, | 

S. 73- Iamnow cometoan end of this debate concerning 
the Power of lite, but cannot. be ſo prudent, or thrifty of my 
pains, as to difſemble the other exceptions,which(in this book ) 
M. Goodwin hath madeggo ſome —_ parts-of the Addreſſe; I 
ſhall give you as brief Maccount of them as: is- poſſible. 

$. 74. The firſt is his diflike ofthat. Critick annotation, as he 
Niilcs ic, of the Royall Doctor, taking notice | that the Supreamt Power, or 
Ruler is ſtiledby the Apoſtle-R.om. 13. the Miniſter of God, and not of 
the people. ] How this comes to beſtiled a Critick annotation,(which 
ſuppoſes it a Grammaticall one, ( as Tsyxyird, iEnynrirh, xproec?, Vie Moſ- 
are the parts diviſive of yeaunarixa) where there is no ule made —_ Gr 
of- Grammar to deduce it, nor indeed of any thing but of the ET 
plain words, asthey lie in the Text) Fhavenot the 8kill, or ſa-- 
gacity to divine. All that Doftor Hammond athirmes is this, that 
the Supream power, Rom. 13. #s ſtiled by the Apoſtle, the Miniſter of 
God, and not of the-people. And'is- not this maniteſt to any that 
looks on Rom. 13-4. where he is twice ſtiled Jidxoy©- ©47; the 
Miniſter of God, and is ncither there, nor any where clic tiled 
the Miniſter of the People. 

$. 75. Butzfaith M. Goodwin,This no way infinges the credit of 
bis concluſion, that Kings are the Servants and Miniſters of the Peo- 
ple. The Apoſtles were the Miniſters of God, and yet they preach 
themſelves alſo the ſervants of Men, 2 Cor. 4. 5. and Miniſters 
of the Saints, Rom. 15. 25, &c. To this I anſwer,' that the 
phraſe Hdzoy6- ©:3, Miniſter of God, ſignifies a Miniſter of: Gods 
Ordination, and Inſtitution, and though it may ſignific CR 3 
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elſe, yet this is the onely notion. wherein Do&or Hammond 
takes it in his Addreſſe,according to Rem. 13. of which he ſpeaks, 
where the powers are ſaid to be ordained by God, and to be his Orgi- 
nance. Now he that is thus a Miniſter of God, cannot be alſo of 
the People, becauſe theſe two Ordinations being incompatible, 
he that holds by one,muſt needs diſclaim holding by the other. 
Another notion there may be of the phraſe,as it ſignifies perfor- 
ming of ſervice to God; and ſo indeed the ſame Apoſtle that ſerve, 
God, may be a _ Men alſo; and to that, all M. Goodwin, 
robations are dire&ed: and though S. Pauls Sraxoysiy ayios, 

bi carrying, of almes, and contributionsto the poore Saints, beno ver 
proper inſtance to this purpoſe; yet thus 'tis crowded, 
that S. Paul may bea ſervant of Men, and perform Offices of Hu- 
mility to them, (though by the way this Servant of theirs be- 
haves himſelf ſometimes very like a Maſter, and comes with a 
Rod when he ſees it convenient.) 

$. 76. But this is nothing to the purBſc to infer the King to 
be I14xoyO- dy3geray, a Miniſter of the People in the former no- 
tion,i.e. a Miniſter of the peoples Inſtitution; and thereforeall that 
Maſter Goodwin addes of the Reaſons why the Ruler, Rom. 13. 
is not called the Miniſter of the people, is very extrinſecall to that 
purpoſe. The utmoſt that he can enforce from that place is, 
that the King attends on the publique good. But ſure that will availe 
as little to prove that he is not a Miniſter of Gods inſtituting, or 
one that hath the power from him, as the Shepheards waiting 
over the Flock, is a proof that he is ordained, or inſtituted by 
his Sheep. | 

$. 77. Thenext undertaking of M. Goodwin againſt Do&or 
Hammond, is to prove that the Civil/ Magiſtrate is by Saint Peter 
call'd ay3ganirn x)iors ; which he renders the Ordinance or crea- 
ture of Man, becauſe they receive their very being from the people as 
Kings and as Magiſtrates. Dofor Hammond hath, I conceive, 
ſufficiently v indicated that Text of S. Peter from this interpre- 
tation, and *were eafie to ſhew.,that the phraſe dy3ewrivy x[io1g 
muſt by all Analogy be rendred Humane creature z not Ordinance, 
or creature of Man ; by humane creature, meaning any part of 
mankind ; by creature ofman, a thing of mans creating. The 
phraſe to expreſſe the latter of theſe would be, #ioua dySewmre, 
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taking Creature for production, or work, and Man for the artificer, 
or work man of it ; what is ſaid in the Addreſſe, is ſufficient to di- 
re any ſober man to a right underſtanding ofthat place. And 
M. Goodwins exceptions are very far from perſwading the con- 
trary. As 1.| That the King is there called Supream, not in repett of 
the community of the {nf as, ſaith he, the Door ſuppoſeth, but as 
compar”d with ſubordinate Rulers. But this is of no Sock againſt 
the DoFor in that place, where all that he inferres from their 
ticle'of fipreatn bites they are the very perſons that are enftiled 
the Ordinance of God, Ro.13.& that is the ſignal charafer which he 
metions in that text, without taking notice of any other aſpe& 
of the word Supream, or drawing any nice concluſion from it. 

S$. 78. Hisſecond rare pers 1s' againſt the concludence ofa 
Noa Argument, Which I acknowledge an exception fo faras 
to keep that Argument .from being demonſtrative, in caſe all 
the force of it were fetcht from the Negative;But that Argument 
trom the Negative ( or from the governours not being ſaid to be 
ſent by the people ) is but preluſory and preparative to another 
more forcible branch ofthe Argument, viz. thatCon the contra- 
rie) Supremacy is afixt to the King, and Subjeion for the Lords 
ſ ke,commanded to be paid him, (as miſion from him is affirmed 
of all other Magiſtrates) And both thoſe put together, the Kings 
being Fupream, (i.e. inferior to none but God) and Subjefion be- 
ing athrmed to be due tohim for the Lords ſake, (i. ec. becauſe of 
therelation which he ſtands in to God, by whom he is ſaid to 
be ordained, Rom. 13.) may well enough paſſe for a charafer of 
ſome remark upon the King, and keep the pretended rendring 
of eySgoriyy #1ios,from being the neceſſary importance of thar 
Text,or the Sypream power from being concluded to be origj- 
nally in the people. 

S. 79. Asfor the | groaning of the creation or crea'ure | Rom. 3. 
which Do@or Hammond renders | the bspe of the Heathen World | 
"tis not all M.Goodwins oxizpeyiz that will render it. an impro- 
bable interpretation. That the Heathen world ( though without 
hope,1.e.in a deſperate condition in reſpedt of ſalvation, as long 
aS they remained in their idolatries) were yet ſo capable'of re- 
ceiving benehi of Chrifts coming into the world, that Chriſt is 
called Deſiderium omnium Gentium, the deſire of all mn in 
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Haggai, and Tggodoxia %3yav, the expect 201 of the Gentiles, in the 
Septuagints rendring of Facobs Prophecic;that they ſeeing their 
own impure conditior, defired the means of reſtoring their loſt 
treaſure, and conſequently are ſaid to fire Chrift, without ex- 
plicit foreknowing any thing of him, (becauſe that which they 
defired was no otherwiſe compaſſable, but by him) is no nicety 
of the Dofors invention, bur largely inſiſted on by S. Auguſtine 
in his Boaokes De Civ.Det ; and this one Conſideration is Reply 
{ufficient to all the 'inconveniences which Mr. Goodwin hath 
{ſprang in this interpretation. 

$. $80. As for the other difficulties which to him ſeem to 
preſſeand reſiſt Or ng of the following words to this 
lenie, they are not ſo ſolemnly mentioned by Mr. Goodwin as to 
own my impertinenceit1ſhould enlargeion them;though I can 


_ aſſurehim that Door Hammond hath long fince conſidered the 


whole Context, and is ready to give an account of the agree- 


_ ableneſle of it to his preſentnotion, whenſoever it ſhall be ſea- 


ſonable. Onely in favour.to the Reader he doth-not unneceſſa- 
rily obtrudeit on him at this time,meaning to.expedCt a fairer 
opportunitie for that, and other the like diſſertations. 

S. 81. But Maſtcr-Goodwin upon the granting of this notion 


ofn#7e Wi, for the heathen world, hath falne upon a ſpeciall 
zpnodvyeTov, that however, 1t fignifies the world underthe-conſide- 


ration of being the Creature or creatien of God. And then he won= 
ders why.&ySgwrivy x1iors ſhould not fignifie the Magiſtrate to be 
the creation of Man, and bow by this interpretation that concluſion of 
the Kings being the creature of the people, .z5 avoyded. To this I an- 
{wer pun&uallyhat M-Goodwin being the afficmer of this do- 
Arine, | That the King is the creature of the people] and his proof of 
itbeing thofe words of S.Peter, where obedience is commanded 
to be paid 74053 ardewnivn xlion, as "tis by him rendred, to every 
creation, or ordinance, or creature of man, Itis certainly ſufficient 
for Dotor Hammond (to diſprove this concluſion fo inferred 
from that place of S.Peter ) it he ſhall be able ro mention ano- 


ther probable interpretation 'of thoſe words, from whence 


that Concluſion will not be interred; eſpecially if by other places 
of Scripture he make it manifeſt, that that interpretation is 


moſt agreeable to the analogie of that and other Scriptures, Now 
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this hath D. Hammond done, by ſhewing that Toe dr3gwrniry 
xligrs is a phraſe which needs not ſignifi any more then every 
man, or humane creature, not onely Chriſtian, but Gentile, or Hea- 
'thenalſo. Which it it be the entire notation of the phraſe(as at 
this time M. Goodwin is content to grant ) then ſure is there no 
ground for him fromthence to conclude,that the King is &y9gw- 
Tipn *[igtg in that other ſo diſtant ſenſe, an ordinance or creature of 
the people. Aslong as M. G. concluſion depends upon that one 
onely notion of the phraſe, ſo long, unleffe that be acknow- 
ledged the genuine ſenſe of it, (ascertainly *tis not,when ano- 
ther ſo diſtant from that, is ſuppoſed poſſible to be it ) there is 
no ſtability to be expe&edto that concluſion, whoſe premiſſes 
are thus forfeited by his own conceſſion. 

$. $2. As for theDoFors Anſwer to the ſuppoſed Obje&ion, 
(where by the parallel command of honouring all, ver. 17. he infers 
the limitation of the SubjeCt, 4//to whom honour belongeth there, 
(7.e. {uperiors, not png and fo here, every humane creature, 
(1..e. every ſuch, that is in place of Magiſtracie )) certainly M. 6G. 
hath failed much in his attempt to invalidate it, by affirmin 
that that Apoſtle, in his command to honour all, ſuppoſeth a debt of ho- 
nour due. from every man to every mar, 1ccording to that of Ro-n.12.10. 
In honour preferring one another. For to this T anſwer, that the 
meaning of 1 Pet.2.17. cannot ſureſo properly be fetcht from 
Rom. 1. 10. as it may from the circumſtances of the Text and 
verſes on each ſide of it in the place of S.Peter.In the former ver- 
ſes, 13, and 14. the words clearly refer to the dorine of obedi- 
ence to Superiours,and ſo ver. 15.the mention of Gods 1/ill | that by 
well-doing we ſhould put 10 ſilence the ignorance of fooliſh men] ( i.e. 
that by obeying of our Syperiours we ſhould take off the; Scandal 
that lay on Chriſtianity,as if it made men 2! Subjects, ver. 16.)doth 
plenarily belong alſo to the ſame matter. So again,Þbonouring the 
King in the end ofthe 17.ver.and ſervants cbeying their Maſters, ver. 
18.are very forward to concurre with this notion; And the 
precept of loving the brotherkood, i. e. their fellbw-Chriſtians, and of 
fearing God,Cfrom which fear the honour divolves upon [his Vice- 
gcrent) will no way prejudice this notion of the honozr' there 
ſpoken of, that it belongs onely to the debt of inferiours to ſu- 
periorrs;and fo thit the | A!7]aic onely thoſe all that are thus ca- 
Pable of it. F As 
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$. $3. As for the honouring of Widowes (by Maſter Goodwin 
mention'd from Saint Paul to Timothy) that fure is not applia- 
ble to this matter, fince the honour there, is the releeving, or teed- 
ing of them, giving them that honour of ſupply, which is acknow- 
ledged to be another notion of the word, not that which in 
the fifth Commandement,and thoſe other places, is the principall 
importance of it. 

$. $4. As little reaſon h2th M. Goodwin to conclude that the 
precept of being Subjef oneto another, 1 Pet.5. 5. ſhould not be a 
precept of obedience to Superiors, when the words immediatel 
precedent are, Likewiſe ye younger ſubmit your ſelves to the Elders, 
and thoſe Elders, verſ 2, the TouaiyoyTes & exon Tes, the Paſtors 
and Biſhops of the Church. Tis poſſible indeed that the | one ano- 
ard may be, Others befide Syperiors, but ſure *tis nor fo pro- 
bably ſo, when that which immediately precedes, is SubmiJor 
to Elders, to which the ſubje&tion here added, is not a phraſe 
of diminution, but of addition rather,and when Gods reſeſting the 
proud, that immediately followes, is, ſaith Saint Augeſtine, ( as 
in the Poet, debellare ſuperbos) the dire& contrary to Subjects 
parcere, the giving pardon, or grace to the obedient Subjef&s. And 
thus I conceive the parallel words of Saint Paul,Eph.2.21. Sub- 
mit ting your ſelves one to another | are moſt probably to b2 inter- 
Preted to thoſe among you who are in any relation of ſuperjorj- 
ty,tor ſo it followes immediately,ver.22.//wves ſubmit your ſelves to 
your own Hwbands, &c. Whereas, when he returnes to the Huſ- 
bands dutie coward the ws is not ſubmiſion but love only, v.2 
Other places 1 might cafily mention, where the word (anxinee? 
way very well {tgnifie no morethen others. So the iZouonoyeds 
dannans Te TeggnlouaTe, Confeſſe your faults one to anoiber, fam. 5 . 
16. cannot farther be extended then to a dire Xion to the /iche 
to make confe ion of his ſinnes, whether to others fimply, or to 
thoſe others whom he hath in;u'd, but oblig-ch noc them thac 
are in health to contfe Je their ſins reciprocally or back again to the 
lick;and fo in the next words | andpr.1 y meg 4xAnaor, for one ans 
ther] that is, that the brechren in health ſhould pra for toem that 
are fichand not reciproca.y that the jich ſhould pray for then in 
health, the end of the prayer there m2ntioned being Ive 3a%nrs, 
that ye may be beaked;which end, and cloſe doth, I conceive, oo 
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fine thediicourſe to the ſick firſt to confeſſe, and to the healthie 
after to pray for the ſich, and no more. And ſo gixiFever &ig dank- 
Aus, 1 Pet. 4. 5. notes hoſpitality to the ſtrangers that wanted, and 
not mutuall , reciprocal entertainments one of the other : For 
though it is pollible that it might note the inhabicants civilitie 
to the traveller firſt, and then that travelers repayment of the like, 
when he comes to be a fixt Inhabitant,* yet the word Eire, ftrart- 
gers, being ordinarily taken as a ſpecies of men in want ( as be- 
ſides ſome places of Scriptare, I remember in Juſt Mart. ſecond 
Apolop, ſpeaking of the offertory, he ſaith that by that meanes the 
Prefect became the guardian of ſtrangers, &c. and of all that were in 
want) I conceive giabZever is no more then hinde to that ſort of 
poore ſtrangers, and that without any expeRtation of being enter- 
tain'd by them aggin, for that the Alm?s-giver ſhould expe that 
retarn Com the poore or ſtranger, is both unreaſonable and unchri- 
ſtianalſo. So Luke 12. 1. xgTamardy daaiayg cannot be takent 
reciprocally, that they which trod on others were alſo tro4up- 
on by them, but that on? trod upon another, agreeable to our pre- 
ſent ſenſe: So A&.7. 26. ire ddImfirs daring; not that the 
perſon injur'd was injurious alſo, but onely that one injur'd the 
other. And yct moreplainly, Rom. 2. 15. their thoughts excuſing 
or accuſing, uerdtZu dnajiauy, where it cannot be imagined that the 
thoughts mutually or reciprocally accuſe or excuſe, the accuſation 
belonging to the conſcience, which accuſeth the erronious will,but 
not in like manner to the will, that that ſhould accuſe the Con- 
ſcience, Theſe places are added ex abundanti ; That of. Ephef. 5. 
will be able alone to ſerve the turne, if theſe others ſhould nor 
be thought to be demonſtrative. I have thus briefly reply'd to 
theſe other exceptions of M. Goodwin as farre as concernes that 
Place in Saint Peter, and I ſuppoſe have vindicated it from be- 
ing the foundation of M. Goodwins beloved dogma (which I ſhall 
delirehim to ſhew to: be the affirmation of any one ancient Fa- 
ther or Commentator on that place,or ofany one place of Scri- 
pture beſides, which might help to countenance it ) that Kings 
are the creatures of the people. 

S. 85. Thereareyet ſome old reckonings which M.Goodwin 
18 willing to make even with the Do&or, and 1 muſt bega very 


little patience from the Reader to obſerve what account he hath 
given of them, F'2 He 
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s. $6. Hebegins with fair words of Do&or Hammond, and 
acknowledgements, that having frequently heard of kim, he never 
heard any thing but well and worthy of a man, his judgement in the 
grand State=queſtion of the times onely excepted.That the diſcharge of 
His Conſcience in obedience to the fitrh Commandement thould be 
thus made an exception _—_ the Dodor, he hath ſure learnt 
ph Evitegr neither to thinkeſtrange, nor take il] at M. G. hands, 
remembring that ſome of the'Chriſtians which were antiently in 
the world, in the abſence of other viſible crimes, were thought 
worthy ofall reproaches for their common profeſſion, or being 
Chriſtians. One thing onely I ſhall ſuppoſe, I have the Doors 
Jeave to afſure M. G. that it was no ſpecial defire to engage M. G. 
which cauſed the particular mentions, and refutations of ſome 
paſſages in his bookes, but onely the opinion which he had;that 
they might probably prove matter of ſeduFion to the Reader 
(and that ſdufion of a dangerous conſequence)it ſuch neceſſz- 
rie antidotes were not provided to avert, or ea the danger. 
D.Hammend,1 ſuppoſe, is not over-fond of ſuch diſputes, or de- 
bates as theſe, and is never more in conſtraint, then when he 
lies under ſuch engagements. 

S. 87. Some pallages in M.G.Butchers blefing were a firſt great 
temptation to him, which though reliſted by the love of quiet, 
Prepared him to receive more violent impreſſions from ſome 
remarkable Se&ions in the Anticavalieriſme, And at laſt the fire 
Kindled, and his pen gave teſtimonie of it. 

S. 88. Theparticulars he then took notice of in M.G. were 
1. His dexterities in evacuating the force of Tertullians teftimo- 
nies concerning the patience, and non-refiſtance of the Primitive 
Chriſtians, and theſe are at large refuted in the tra of Repſting, 
&c. page 10. to page 20, Secondly, his ſtrange affirmation of 
Gods biding from the firſt Chriſtians this libertie 'of reſiſting Superi+ 
ours, aspart of his counſelf to bring Antichriſt int the Sort amtbis 
manifeſting it to us now, as a meanes of caſting Antickriſt aut. The 
latter of theſe two,D.H.conceived as ſtrange, and as dangerqus 
a Doftrine, as he cver met with, and therefore examined it to 
the bottome. Reſiſt. page 21.t0 28. Theſe two main mattgrs of. 
difference D. Hammend acknowledges to have manidged againſt 
M.G. but 1 conccdive without any thing of aþeritie , or.exceſſe ll 
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any kind, which ſhould look like a particular 'defire of engaging 
M.G. And M. G. hath thought fit for many yeares to let thele 
reckonings ſleep without ever giving the leaft reply to either of 
them. And now that | of Gods biding of truths from the Ancient Chri- 
ftians, and the helping Antichriſt to kis throne | hath not the for- 
tune to be taken notice of at all. And for theother of Tertullian, 
though that be now mentioned, yet isit a little ſtrange that no 
other return would be'made to aſi the DoFors anſwers, ſaveone- 
ly the tranſcribing of two or three'pages from'M. a hi 
and M. Pryn,as from a paire of Royalifts, in their two,traQs of 
Lex Rex,and Soveraigne power of Parliaments, which ſure he could 
not bclicve will be of any Authority with. the Doftcr, though 
he is ſo pleaſant as to mention the Pen: of theit judgements, 
and the Doors in caſe of the late King : ' Beſtdes' this tranſcription, 
there is but one paſſage in thoſe diſſertations of the DoFors, to 
which he thinkes fit to make reply; and that is a Grammaticall 
opdayua,taken notice of Tagigyws by the DoFor, viz. M. Goodwins 
attributing to Montaniſt , that he call'd himfelt the holy Ghoſt. 
This D.Hammond did conceive to be haftilywritten by M.” Good- 
win, and not agreeably to the rules of the Grammer, unleſfle as in 
Smeciymnus, Areopagi are {ct for the Areopagites, ſo & contra, Mon- 
taniſt were ſet by M. G. for Montanus. In this caſual incidental 
charge M. G. thinkes himſelt very neerly concern'd, more it 
ſeems, then in giving account cither-ofÞis Cenſure of Tertullians 
teſtimony of the Chriſtians patience, or of Gods hiding of Truths, 
and aſiſting Antichriſt, For to juſtifie the Grammaticalneſſe of 
theſe words, | Montaniſt who called himſelje the holy Ghoſt ]a great 
deall of paines is taken, and 3 whole pages ſpent on that affair. 


"Tis not poſſible 1 ſhould thinke fit to.cxercileaay. Readerby 


© continuing ſuch a Dehate as this any longer, bur ſhall thinkeit 


abundantly ſufficient to aſſure M. G. that the Engliſh remaines 
ſtill unjuſtified, upon this ground, that the word Montaniſt is 
nopoſſeſive , and it he ſtill have inclinations to diſpute ir, I ſhall 
propole him this parallel : M. Goodwin 1s a Chriſtian, who died 
for the ſomes of the world and aske him, Whether it be Gram- 
matic] ſcnie to have ſaid this. As for the deep recrimination 
againſt D.H. for uſing the word Ervrt for coneluding, or be- 
ing ſatisfied within bimſelfe, &c, it this be any matter of eaſe or 
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to M. G."twere pitty he ſhould be denicd the liberty to 
make uſe of it. 

6. $9. There now remaines butone particular,the Doors 
accuſing M.G.of flatterie in the Elogies beſtowed upon that a&ion 
of the Army , ( collefted in the Adareſſe, Page 6. ) Whether 
they were thus guiltie, I ſhall no farther diſpute, but leave it to 
the Reader to determine ; having no other defigne in this whole 
reply, then that M. G. may reſumethe conſideration of his a&i- 
ons, and of his arguments, and remember that the matters of 
theſe debates are of ſuch an importance toward the publique 

thatmen of our profegion owe an account to God for them. 
And! r other paſſages of this 4uthour, wherein the London-Mi- 


nifters are concern'd, I leave them toanſwer for themſelyes, and 
conclude. this Paper. 


